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PEEPACE. 



At no period of her history has the Church of England 
offered to her children more abundant opportunities 
than she offers now for making use of the various 
Means of Grace. And never did more people among 
us avail themselves of those Means than now throng 
our churches and communicate at our altars. But 
accompanying this offer and acceptance of Church 
privileges, there is growing in the minds of many a 
disposition to disparage outward means. This is due 
to several causes, in themselves perhaps contradictory 
to one another, but productive in various minds of the 
same result. Those who teach most fully the Sacra- 
mental doctrines of the Church, are in danger of 
neglecting the proportion of the fiEdth ; and in forming 
their estimate of the blessedness of the Eucharistic 
Feast, they sometimes depreciate other ordinances. 
Those, again, who refuse Sacramental teaching, are 
evidently losing not one truth only. There is a 
coherence in truth, by which particular truths stand 
fftst or slip away together. And thus this second class 
of minds, having neglected the Sacramental teaching 
of our Church offices, lose together with it all definite 



conception of the value of any Church ordinances. 
Meanwhile, the liberalism of the day, professing to 
free us from worn oiit restraints ; the ill-informed 
scepticism abounding among us, which is partially 
the result of an education at present necessarily 
superficial, and unhappUy lacking the steady con- 
sistency that would be given it by submission to 
authority moral and spiritual; — these two negations 
complete the work that is being promoted by other 
tendencies ; until it is daily becoming a more impera- 
tive duty to set before our people in all plainness the 
obligations under which they lie to make use of all 
the Means of Grace o£fered them by their Church. 

In the following addresses I have, as the reader will 
at once see, attempted nothing more than to commend 
to my hearers the intelligent and devout and obedient 
use of those privileges which it is our heritage to enjoy. 
I have not thought it necessary to strike out all the 
remarks prompted by the particular occasion on which 
they were delivered. They were addressed to my 
Parishioners in St. Peter's, Marlborough, during the 
Lenten season this year. 

C. A. H. 



May lat, 1882. 



CONTENTS. 



Sebhon I. 
Baptism. 1 Peter iii. 21 



PAGE. 



•■• ••• ••• ••• 



Sbsmon II. 
Public Worship. Hebrews x. 25 20 

Sermon III. 
Beading the Bible. 2 Timothy iii. 16 33 

Sermon IY. 
Confirmation. Acts viii. 17 46 

Sermon V. 
Private Prayer. St. Matthew vi. 6 58 

Sermon VI. 
Self Examination. 1 Cor. xi., part of 28 66 

Sermon VII. 
Holy Communion. 1 Cor. xi. 23 — 26 77 

Sermon VII. 
The Risen Life. Colossians iii. 1 — 4 89 



SERMON I. 



1 Fetbb III. 21. 

''WHICH ALSO AFTER A TSUB LIKENESS, DOTH NOW SATE 
US, EVEN BAPTISM, NOT THE PUTTING AWAY Ol* THE 
FILTH OF THE FLESH, BUT THE INTBBBOOATION OF 
A GOOD CONSCIENCE TOWABD GOD, THROUGH JESUS 
CHRIST." 

In asking you to consider with me the practical subject 
of the Means of Grace, let me first say that those seven 
particulars, of which I propose to speak, are certainly 
not all that might be included in the list. There are 
many others, such as public and private religious 
Instruction, and Family Prayer. Those, however, 
which I shall consider with you, will be sufficient for 
our present purpose. Only while we profess to be 
attentively considering them, do not let us in our daily 
life neglect any others which God's Providence may 
o£fer us. 

And there is another preliminary remark, very neces- 
sary, I fear, to be made. There are two classes of 
people who are inclined not to think aright on this 
whole subject. Some, rightly regarding God's Grace 
as of the utmost importance, are unwilling to recognize 
what seems to be the ordinary plan which it has 
pleased God to follow in nearly aU his dealings with 
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His whole creation. He works for the most part by 
means. We know not how the means convey the Grace, 
any more than we really know how the rain drops wake 
np dry matter into life. Bnt it is not difficult to see 
good reasons why God shonld be pleased generally to 
convey His grace by means ; just as it is easy enough 
to see the excellence of the arrangement by which 
vegetable life is largely dependant on the clouds in the 
air. I will mention only one reason. Several others 
will easily present themselves to you. Were Grace not 
conveyed by means, but always given direct from God, 
mankind would be taught to sit still, instead of press 
forward, in their spiritual course ; there would seem to 
be no sufficient motive for reasonable self-exertion. We 
should miss that harmony, which now exists, between 
the help which God gives us and the power of self-help 
with which He has endowed us. 

Do not, then, let any one, in his deep appreciation of 
the unspeakable blessing of the gift of Grace divine, 
think scorn of the means which God has offered, 
indeed appointed, for the conveyance of it to His 
creatures. 

Secondly, there is another class of people who are 
happily accustomed to value and love the system of 
ordinances, in the use of which they and their fathers, 
perhaps for many generations, have been trained. But 
their danger is that they may rest content with this. 
Their life is regulated by a wise system ; but that 
system, like every other, may in individual cases lose 



its vitality, while it is apparently in the most regolar 
action. We may very regularly and scrupulously avail 
ourselves of means, without being sufficiently on the 
watch to see that each such use is fruitful, and begets 
in us greater strength, more fervent devotion. 

These two classes of people in their thoughts dwell 
too exclusively, the first on the word Grace^ the second 
on the word Means ; I would have you put the two 
words together ; and without prejudice consider, and in 
simple trust make use of, the Means of Grace^ 

Let us now consider the first of them, the Sacrament 
of Baptism. And, first, for the nature of the rite : 
secondly, our method of administration. I will then, 
in conclusion, offer you a few practical suggestions 
about it. 

I. Observe, we always speak of Baptism as a Sacra- 
ment ; it is so-called in the Prayer-book, and certainly 
the New Testament gives it that character. It causes 
much loss of truth to fall into the careless way of 
calling the Lord's Supper ^/i6 only sacrament, as if the 
rite which Christ Himself appointed for admission into 
His Church, incorporation into His Body, and the 
beginning of spiritual life, were not also a sacrament. 
I need hardly remind you that a sacrament consists of 
" an inward spiritual grace,*' as well as an " outward 
visible sign." And that this may be truly said of 
Baptism seems to be very clearly brought out in a 
remarkable instance of Baptism by St. Paul, recorded 
in the 19th chapter of the Acts. He found at Ephesus 
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certain men who were called disciples. On his asking 
them whether they had received the especial gift of the 
Holy Ghost by "Laying on of hands," they confessed 
their utter ignorance of the Holy Spirit altogether. 
Naturally therefore he enquired about their Baptism/ 
how could they have been baptized in the name of the 
Trinity if they had never heard of the Holy Ghost ? 
It then appeared that they were not Christians at all^ 
not having received Christian Baptism, but only that of 
John the Baptist. St. Paul therefore instructed, and 
then baptized them. And the plain meaning of his 
instruction is, that John's Baptism was merely an out-! 
ward sign of the necessary cleansing of the heart from 
sin ; but that Christ's Baptism was contrasted with 
this, and must therefore have an inward efficacy, must 
be a sacrament. 

Baptism, then, is an " effectual sign^ as well as a 
" sure witness" of grace, as our Church says in her 
25th Article. That is, besides being always a witness 
of the admission of the baptized person into the 
Church — as we now use the sign of the Cross in 
token that the person shall not be ashamed of Christ 
crucified — besides being at the time of administration 
a sign of cleansing from sin, the sign is also effec- 
tual, it itself has an effect, — ^not of course in itself, 
as a mere washing with water, but in that the Spirit 
of God accompanies by His action the use of the sign. 

Thus in Baptism, as in all other godly ministrations, 
the minister of the Church is co-operating with God* 
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His action is a wasted labour, a mere nothing, without 
the work of his Master; but that Master, for wise 
purposes, in condescension to man's weakness, chooses 
to use him as His instrument, in the due and faithful 
and humble performance of what has been enjoined 
bestowing from God God's gift of grace. 

By Baptism, then, duly administered according to 
Christ's appointment, we receive divine grace. Let 
us now see what that grace is. It is, of course, the 
grace of admission into Christ's Church. And this of 
necessity implies the two things, which are the subject 
matter of the special doctrines of Baptism with which 
we are concerned; the forgiveness of past sin ; and the 
communication to the Baptized person of the life of 
Christ, that is, to use a common expression, Baptismal 
Regeneration. 

First, for forgiveness. The Church of God is 
always described in the Bible as holy and pure, as the 
Body of Christ. In the Creed we proclaim our belief 
in " the Holy Catholic Church." There must there- 
fore be given to it forgiveness of sin. And this is of 
two kinds. The guilt of original sin is washed away 
in the Baptismal Font. I do not say its power is 
gone; that is altogether a different matter. God's 
plan for free man seems to be, to suffer him to stand 
face to face with danger, but at the same time to give 
him the needful help against it. God does not take 
man away from danger by destroying his enemies as 
yet ; but He enables him by grace to withstand them. 
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We need not therefore be disturbed by finding, only 
too plainly every day, that the power of original sin is 
still inherent in the Baptized, and hence rush to the 
false conclusion that its guilt is unforgiven. To so 
conclude, is to make the old mistake of confusing 
together sin and temptation. Temptation is one thing, 
Christ submitted Himself to meet its outward form ; 
to yield to temptation, that is to sin,, is quite another 
thing. To be tempted, is to feel either the power of an 
external foe or the weakness of our fallen nature ; to 
sin, is to fail to use the hqlp which God gives us 
against it. Thus to be tempted to sin is human ; to 
sin comes in each particular instance of our individual 
selves ; to live a godly life, that is to be saved, comes 
of God alone. And the recognition of the distinction 
between these three, will save a thoughtful person from 
much perplexity and possible error. 

I said that Baptism ordinarily conveys to us the 
grace of forgiveness in two senses. This forgiveness 
of the guilt of original sin is the act that takes place 
in our Infant Baptism. But in the case of an adult 
who comes to the Font, there are on the soul the 
stains of many actual sins. These too are washed 
away, they are forgiven. Of course I speak only of a 
person who, in such a case, duly uses the rite, in a 
spiritual manner, with humble heart making a trustful 
access to the Father. And also there is here the same 
distinction between guilt and power. The guilt of his 
past acts of sin is forgiven him ; the power of the bad 
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habits which he may have formed is not broken, he is 
only helped to withstand. He has forged a chain 
around his own neck ; but that chain is no longer the 
sign of an alien ; he is forgiven for wearing it, pro- 
vided that he endeavours to unwind it ; and he knows 
that the day of his final and complete emancipation is 
coming. Thus in any case the spiritually minded 
Baptized Christian leaves the Font with sin forgiven. 
What a blessed condition is his ! This is the nearest 
approach that may be made on earth to the primal 
innocence of Eden. And when it pleases God, as we 
know it sometimes does, to take to Himself a newly 
baptized person, that Christian is safe for ever, robed in 
the baptismal garb of purity of soul, ** asleep in Jesus." 

The other special doctrine, to which I have alluded 
as a consequent of the admission by Baptism into the 
Church of God, is that of the communication to the 
Baptized of the life of Christ. St. Paul constantly 
speaks of this. ** Our life is hid with Christ in God." 
" The life which I now live, I live by the faith of 
the Son of God." *' Buried with Him in Baptism." 
"Risen to newness of life." ** Not by works done in 
righteousness, •which we did ourselves, but according 
to His mercy He saved us, through the washing of 
regeneration and renewing of the Holy Ghost." Such 
are many of his sayings. 

There might be conceived a purity in death ; ac- 
cording to St. Paul's metaphor, '* He that is dead is 
freed from sin." There is a nameless beauty sometimes 
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even in the breathless clay. It is ahuost as if the 
spirit, that lately animated the body, yet hovered near 
it; so beautiful it is in its still rest, only the pulsa- 
tion of life is gone. But that purity of death in its 
beauty is not the purity of God's Church ; she lives ; 
in her quietest time, it can only be said of her, '^ She 
is not dead, but sleepeth." To all her members there 
is communicated the life of Christ. We are in baptism 
incorporated in Him, the Perfect Man, Who contains 
in Himself the Personality of us all. This is the 
meaning of Baptismal regeneration ; this is the answer 
to the difficulty, how can one man be saved by another's 
death ? In Christ we died ; in Christ we rose again. 
And this is communicated in saving efficacy to each 
man when he is submitted to Christ's ordinance of 
Baptism ; for in Baptism we ** put on Christ." By the 
natural birth we inherit the peculiarities of our earthly 
parents, and among them liability to death ; ''in Adam 
we all died." None can say how this is, but none can 
dispute its truth. In Baptism there is only a second 
mystery ; would that none disputed it ! We inherit 
then the nature of our Spiritual Father ; we are 
endowed with His divine nature ; we are henceforth no 
longer only the same selves which we were before. The 
seed of life everlasting is implanted in us, which is to 
grow up in the soul, until perhaps in long ages all else 
shall be absorbed in it, when there shall be fulfilled the 
prophetic promise '' that God shall be all in all." 
This, Christian Brethren, is the nature of that Christian 
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Baptism which you have shared. You fonnd by it an 
entrance into God's Church ; and if so, being made 
"members of Christ and the children of God" you 
necessarily were blessed with forgiveness of sin, and the 
new life of God began to grow within yon ; and thus 
endowed, you rightly call yourselves inheritors of the 
Kingdom. 

n. I will say now a few words about our method 
of administration of the Bite. There are three points 
which I wish to remark upon, the Baptism of Infants, 
our sponsorial system, our use of the sign of the Cross. 

It has always seemed to me a strange thing that any 
Christians should be found to object to Infant Baptism. 
I cannot, of course, now do more than barely touch 
upon the argument. Our Lord's love for little children 
is specially emphasized ; '' suffer them to come unto 
me," was His gracious word; to take them in His 
arms and bless them, was His gracious act. And who, 
then, shall venture to keep them away ? Bather, if we 
belong to the kingdom of heaven, must we make our- 
selves like them. 

Consider, too, the child under the Jewish covenant. 
He was admitted into the covenant at eight days old. 
Is Christianity less merciful than Judaism ? Are her 
arms less widely open ? No number of metaphysical 
difficulties, which none of us understand ; no separate 
texts even, if you bring forward any against it; no 
modem theory of " Believers' Baptism," contradictory 
alike to Scripture and the universal opinion of the 
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whole Church for many centuries; shall make me 
believe that the Gospel, by which I live, is not the 
heritage of my youngest child. You observe that in 
speaking thus I allude only to general principles, which 
seem thoroughly to warrant our practice of Infant 
Baptism. I pass over particular arguments, which, 
while they are more obvious, also admit of more easy 
objection. But did time allow, many such arguments 
might, I thinky be unanswerably urged. 

And for our system of expressing the Baptismal 
Covenant through the mouth of God-parents. It is 
not at all of the essence of Baptism, as indeed the 
Church shows, by the service of private Baptism of sick 
children, in which they are not required. It is a part 
rather of the public reception by the Church of her 
new members, than of their admission into the Church. 
And whether or not the promises are made for a child> 
a covenant is of the very essence of admission into any 
society. It is necessarily implied. God takes the 
child to be His; the child must be understood to be 
made to conform itself to that heavenly family. 
Accordingly our Prayer-book says to the sponsors : 
** Our Lord Jesus Christ hath promised in His Gospel 
to grant all these things that ye have prayed for." And 
purely it is only reasonable that it should add : 
'' Wherefore, after this promise made by Christ, this 
infant must also faithfully, for his part, promise by you 
that are his sureties.'' Our acceptance for a child of 
the promise of Christ, which we know to be conditional, 
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is by the plainest implication a tacit acceptance also for 
him of the conditions. And if this Covenant, whether 
expressed or not, is thus involved in our entrance into 
the Church, it is a seemly thing that in the case of 
public Baptism it should be openly acknowledged. 
Why shrink from the declaration of that which, by 
bringing the infant to the font, you must be understood 
to declare ? And if we Church people were what we 
should be, it would very frequently be a thing of 
practical utility. To provide a child with friends, who 
shall stand in a spiritual relationship to it in the 
difficulties that beset a possibly friendless, or carelessly- 
trained, boy or girl, in a heedless world, is, to say the 
least, a prudent and a charitable action. 

In regard to the third point which I mentioned, 
our use of the sign of the Cross, perhaps it would be 
enough if I only referred you, as our Prayer-book does, 
to the 80th Canon. But yet it may not be amiss to say 
a very few words on the matter. No superstitious use 
of the sign is idly intended. Indeed it is hardly honest 
to say that there is. It is simply an innocent usage, 
which may well remind us, when we witness it, that 
we profess to follow a humble Saviour, Who did not 
disdain to suffer and to die. Who never loved the 
luxuries of the world. Who was never too kind to Him- 
self, Who lived to teach us how to live, and Who for us 
conquered death, but only by laying down His life on 
the Cross of pain and shame. 

lU. Let me offer you, in conclusion, a few practical 

B 
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remarks that arise out of our consideration of this 
subject of Christian Baptism. The first is, if you ever 
live in a neighbourhood in which this Sacrament is 
neglected, or if you ever happen to meet with individual 
cases of such neglect, use any influence you may have 
to remedy the evil. Explain the matter, if you can, 
simply and kindly to neglectful parents. It might well 
surprise people, living the life of an ordinary English 
Churchman, to learn how many children in large and 
poor places are allowed to grow up, or to die, unbap- 
tized, not from any objection on the part of parents to 
the rite, but from simple neglect and carelessness. 
Those who are well acquainted with such matters say 
that this neglect is, alas ! much on the increase. 

And for us all, or at least all of us who are parents; 
let us, in teaching and training our children, never 
forget that they are loved children of God. They have 
been taken into His family ; the Spirit of God has, in 
their measure, been given to them. Do not, then, speak 
of them, do not treat them, as if they were unconverted 
heathen. They may be thoughtless and wilful and 
ignorant ; in their youthful folly they may despise the 
wisdom of their elders. Perhaps the world, in what we 
call its old age, may be really young, and therefore in 
its rapid growth and changeful vigour of youth it may 
be learning new ways which seem strange to old folks. 
Yes, all this and more may be true of the young people 
around us. But yet they are the Lambs of God's great 
Flock. Foster them, feed them, guide, and, if need be, 
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correct them ; but never think them alien to you. 
Speak of them as Christ, the good shepherd, spoke ; 
teach them, as He taught us all ; open your hearts to 
that love for children which prompted His invitation to 
them to come to Him, which opened His arms to 
receive them. There is one thing which I wish all 
parents would do. I wish they would all bring their 
own children with them to church. The plan which 
we are forced to adopt, of crowding our children to- 
gether in church as a Sunday School, is not a right 
plan. All children ought to sit with their own parents 
and friends; experience is forcing that conviction 
stronger upon us every year. Only if the parents keep 
away, what then is the Church to do ? 

And another thing I wish all parents and godparents 
would attend to. I wish they would see that their 
children and godchildren are confirmed by the Bishop. 
Take an interest in'their preparation for Confirmation. 
That is the true consequent upon their Baptism. 

And let me, lastly, urge you to remember, in youth 
and in age, that being baptized you are not apart from 
Christ. He is not far from every one of you. Live, 
then, as if with and in Him. Let life be pure. Let 
life be unworldly. Let life be free from any slavery to 
the devil whom you have sworn to renounce. So shall 
life draw ever closer to Christ. So shall we at last, in 
baptismal purity, be ready to take our station in the 
ranks of the heavenly army, which follows Jesus " upon 
white horses, clothed in fine linen, white and clean." 
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SERMON II. 



Hebrews x. 25. 

"not fobsakina the assemblinq of ourseltes toge- 
ther, as the custom of some is ; but exhorting one 
another; and so much the more, as ye see the 
day drawing nigh." 

The PubKc Worship of God by His " Congregation of 
fjEdthful men'' is a Means of Grace^ fruitful in blessing 
to all who join in it " in a spirit of truthfulness."* 
Scarcely have there been any people, in any place, or in 
any age of the world, possessed of any consciousness 
of the needs and possibilities of the spiritual life within 
and around them, who have not valued common wor- 
ship. The wildest Indian tribe gathers together in 
some chosen place, to do honour in common to the 
spirits of their hunting fields, to the various inhabi- 
tants, whether half-human, or half-divine, as they fancy 
them, of the busy and thronging spiritual world. The 
most cultivated and wealthiest among heathen nations, 
both in ancient and modern times, have given no small 
share of their wealth, and perhaps their cunningest 
skill, to the provision necessary for Public Worship, 
as we know from the costliness and splendour of the 
ancient temples of Egypt and Babylon and India. So 
it has always been with the worshippers of the ti*ue 

• St. John iv. 24. 
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God. It might be said that the fancies which created 
local gods of earth might well enshrine them in local 
habitations; but that the God of heaven and earth 
'* dwelleth not in temples made with hands ;" heaven is 
His throne, and earth His footstool. And possessed 
with this feeling, some of those ' advanced thinkers/ 
who are always offering us new gospels, are divesting 
their worship of everything local, and trying to reduce 
the worship paid by earthly and finite man to the 
abstractions of pure spirit and universalism. But this 
never has, and probably never will, and certainly 
does not now, suit the wants of limited man. How 
should it ? For although the God Whom we worship 
is unconditioned, so long as we His creatures have not 
overstepped 'Hhe flaming bounds of place and time," 
a worship that is local, and material as well as spiritual, 
can alone express the relationship between ns and Him. 
Thus it has been by a true instinct that those who have 
known God have always united together to worship 
Him, at appointed times, in places specially set apart 
for that purpose. There is a beautiful description, in a 
recent poem, of the mournful and fearful, but yet never 
neglected, common worship of their offended God, by 
the settlement of the family of Cain the outcast. Now 
although this is, of course, imaginative, yet, at any 
rate, it forcibly illustrates the necessity under which we 
really lie, of maintaining the public and common wor- 
ship of God. But passing this by, let us return to 
feet. Only in the Garden of Eden, where every thing 
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was inkocent, and all was vocal with the voice of God 
heard by our first Parents, was every thing a natural 
temple. Not until Eden is restored, in the restitution 
of all things, shall we find ourselves again in a city and 
a land, of which it can be said that there is '^no temple 
therein." When the gates of Eden were closed, and 
barred by the angels' sword, " the Sons of God," that 
is, the family of Adam through Seth, '* began to call 
upon the name of the Lord,'' as we read twice in the 
book of Job, in the place where '^ the Sons of God came 
to present themselves before the Lord." And travelling 
down in thought through the Patriarchal days, we see 
that the tent of each great head of a family among 
God's people was a place of worship as well as a home. 
In this respect it was that Esau showed himself to be a 
"profane man," despising his birthright, with the 
privilege which accompanied it of presiding over and 
guiding the worship of God by the family, which in 
that worship maintained the hope, and looked for the 
fulfilment, of the promise of a Seed that was to bless 
the world, faith in which promise constituted the 
Patriarchal creed. For this it probably was that Jacob 
gave to his favourite son Joseph the " coat of many 
colours," that he might publicly perform the ministra- 
tions of this worship for his brethren. Hence was 
aroused their jealousy ; he was to be preferred before 
them, who were his elders, in what ? Surely, in the 
rites of the united worship of the family. 

Pass on to a later time, a more developed stage of 
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God's dealings with man; we come to national^ 
instead of patriarchal, life. And the most strongly 
marked feature of the whole Jewish system of worship, 
was its code of role respecting the united formal 
public worship of God at stated times " in the place 
which the Lord should choose." Over and over again, 
with impressive, almost mournful iteration, is the 
warning given in Deuteronomy, to the Israelites who 
were in a few weeks to enter and take possession of 
their promised land ; '* Ye shall not do after all the 
things that we do here this day, every man what- 
soever is right in his own eyes. . . . But when 
ye go over Jordan . . . then there shall be a 
place which the Lord your God shall choose to cause 
His name to dwell there; thither shall ye bring all 
that I command you.'' '^ Three times in a year shall 
all thy males appear before the Lord thy God in the 
place which He shall choose." No incidents in the 
history of the nation are more important, or have im- 
pressed themselves more strongly on men's minds, 
than those which arose out of the histories of the 
tabernacle and temple. The thing which, beyond all 
others, weakened the Jewish Church and nation, was 
the sin of Jeroboam, who divided the worship of the 
nation, ostensibly for local reasons bidding the ten 
tribes worship at Dan and Bethel, instead of at the 
appointed place Jerusalem, on the eighth instead of 
the appointed seventh month of the year,* thus making 

* 1 Kings xii. 33. 
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a fatal break in the unity and continaity of the public 
worship of the nation. How sad, how full of in- 
structive warning, is the description of the man, 
which we may almost say became his title, ^' Jeroboam, 
the son of Nebat, who made Israel to sin/' 

This solemn worship paid to God, by all who were 
in covenant with Him in early times, did not cease 
when Judaism died and Christianity was bom. It was 
altered in very many of its features, when the time 
came that neither in Jerusalem nor on the mountain of 
Samaria should men worship God. Men learnt to 
''lift up holy hands" everywhere, worshipping the 
Universal Father, through the name of the Son of 
Man, in the spirit of truthfulness. But in every 
country or city, where the name of Christ was named, 
the Christians appointed places where it might be 
said that "prayer was wont to be made." Could 
they not meet by day, for fear of the stake or the 
sword or the chain of the persecutors, yet they would 
steal forth by night, in twos and threes, to the selected 
spot, where almost in darkness, but yet together, they 
would assemble as one family in God, and raise there 
their hymn of praise, utter their heartfelt confessions 
and prayers, receive for their strength in trial and 
their comfort in trouble the Eucharist, the Christian 
feast, at which their Lord, they were sure, was present 
among them. Thus often did hill-sides, lonely caves, 
the disused burial places outside the walls of Bome> 
become consecrated by holy memories, because made 
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fragrant with the pure incense of prayer, tuneful with 
the songs of congregations of saints. 

There is, I believe, no country so blessed as our own 
with the means provided by pious forefathers for the 
ministration of public worship. Almost every period 
of our Church History witnesses to the need men felt 
of Houses of Prayer, and the care and liberality with 
which they supplied them. I wiU instance only one 
fiuch period. In the year 705 the one great Diocese of 
Wessex, which comprised several counties, was divided 
into the two dioceses of Winchester and Sherborne. 
The first Bishop of Sherborne, whence come the pre- 
sent Bishops of Salisbury, was the saintly Aldhelm. 
When the people were urgent that he should be elected 
to the Bishopric, he said, " I am too old, I need rest." 
The people exclaimed, ** The older, the wiser." And 
this wise and saintly old man, during the few years 
of his episcopate, travelled about from place to place, 
preaching the Gospel and planting the Church ; and 
where he set up his Cross to preach, there he would 
encourage the men at once to build a wooden church, 
in which they might perpetuate their public worship. 
And after a very few years of this incessant preaching 
:and church-building, he was one day engaged at a 
village in Somerset, whose church is still dedicated to 
him, when he was struck down with sickness. He bade 
the people around carry him away to that little wooden 
church, where often he had ministered to the flock of 
Christ ; and lying there on the floor, as the historian 
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tells us, " the first Bishop of Sherborne peacefully 
breathed his soul into the Bosom of the great Shepherd 
and Bishop of Souls."* 

The example set us by early days has been well fol- 
lowed. One of the most influential statesmen in 
England, who unhappily is not himself a churchman,, 
once declared his opinion that the men of a particular 
county, which he named, were the best in England^ 
because, said he, 'you cannot travel three miles any- 
where in that county without coming to a church.' 
And perhaps the last 50 years has been at least as 
fruitful as any period in the provision which it has 
made for the public worship of God in all our parishes. 

Christian Brethren, how are we using this means of 
grace, supplied to us thus abundantly ? Alas ! cannot 
it be said of too many of us that we neglect the assem- 
bling of ourselves together ? And yet the instinct of 
public worship is in the closest harmony with reason. 
How should it indeed be otherwise ? It is a reasonable 
thing this, to which you are invited by the Word of 
God, the ordinances of your Church, the use of ages. 
Man in all his life, in his bodily, his intellectual, his. 
spiritual nature, shows himself to be a social being. 
There must therefore be violence done to his nature, a& 
well as neglect shown to the claims made upon him by 
God, if all his worship is, or professes to be, rendered 
in private. 

Religion, like every other great function of life, both 

* Salisbury, by W. H. Jones, page 46. 
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requires for its developement, and when developed 
stimulates, the corporate life of a people, and the 
sympathetic action of heart answering to heart. A 
very few minutes given to private prayer invests with 
sanctity the husy hours of coming day or the darkness 
of night. The daily gathering together of the family, 
parents and children, master and servants, for family 
prayer y partially does for our homes what David wisely 
did, when he '' consecrated his house.*'* But the 
Christian, feeling himself to belong to nothing less 
wide than the Catholic Church, claiming to be a 
"Member of Christ," craves for something besides 
these. He would maintain and show forth his relation- 
ship to the world-wide body; he would share in the 
weakness, and borrow of the strength, of others ; he 
would swell the stream of praise and thanksgiving, 
that ever flows from the glad hearts of countless 
congregations of the redeemed to the one God and 
Father of them all. Thus would he in church sanctify 
social life in the world; on the Lord's Day prepare 
himself to stand safely and well, performing the busy 
tasks of the hurrying week; yes, remembering the 
representative character of public worship, he would, if it 
may be, use the daily privilege of being with the "two or 
three" who lay before their ever-attentive Lord the daily 
wants and dangers, and offer to Him the daily praises, of 
themselves, their neighbours, their nation and Church. 
I might urge upon you also the consideration that, 

* Psalm XXX. 
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without the ordinance of Public Worship, Beligious 
Instruction could not be adequately given by the 
Church to her children, of riper as well as of tender 
age. It is too much the fashion now to underyalue 
the direct teaching of truth, which rightly forms a 
prominent part at least of our English service. The 
anciently selected " Epistles** and " Gospels*' strike the 
key note of our sacred meditations for the week. But 
the Lectionary gives us what are to be literally our 
Lessons, In them the Church teaches us truths old 
and new. And is it not a result of her abundant 
reading in public of the Bible — readings which now are 
often too short — that the Word of God, in spite of the 
cavils of credulous disbelief, in spite of the so-called 
literature of the day, is still the People's Book ? In 
hours of supreme trial; when the mother is by the 
cradle of her dying child ; when son and daughter are 
called to part from the parent that nursed their child- 
hood and watched over their youth ; when husband or 
wife goes forth in widowhood, to tread the remaining 
steps of life's pathway alone; when shame and dis- 
grace overtake those we love, darkening our heaven 
with a shadow deeper than that of death ; — even in 
those hours the memories arise of holy words listened 
to at church ; and the Minister of Ood hears the 
bereaved, the sorrow or shame stricken, comfort them^ 
selves with words better than his, the treasured texts 
gleaned from God's book, stored up in the heart 
because so 'often read aloud to the attentive ear of the 
worshipper. 
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I might add something respecting our pulpit minis- 
trations. Our Church sends not out her ministers to he 
*' dumh dogs, that cannot hark, dreamers, sluggards, 
loving to slumber."* It is remarkahle that the only 
sermon, for the deKvery of which she gives special 
direction, is a part of her most sacred service, that of 
the administration of Holy Communion. I venture, 
therefore, to ask you not to undervalue it, however 
inefficient the preacher may unhappily he. 

I might urge upon you yet another consideration. 
We are not our own, hut are bought with a price. We 
must dedicate ourselves to God ; and with ourselves, 
our all, our money, our thought, our time. But will 
not this become an unreality, unless we set apart cer- 
tain times to be occasions for public renewals of th 
dedication? It is not only that we cannot give our 
time to God, if we refuse to make the oflfering of a few 
recurring hours in Public Worship. But without that 
worship experience tells us that practically there is no 
dedication of anything to God. And with it, there is 
necessarily the opportunity of oflfering Him something 
of all, a portion of our time, intellectual and devotional 
thought, the oblation of alms. Does anyone still 
urge, in scarce honest reply, that he does give himself 
to God, does pray and study, at home? Then the 
answer is ready, that vnihoxit public worship you cannot 
partake of the Christian Feast at the Lord's Table; that 
is an act of Communion; it is a blessing not oflfered to 
the soul that wilfully chooses spiritual solitude. 

* Isaiah Ivi. 10. See Lowth on Isaiah, in loc. 
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It is obvious that all these considerations underlie the 
enumeration in our Prayer-book of the objects of Public 
Worship ; " We assemble and meet together to render 
thanks for the great benefits that we have received at 
His hands, to set forth His most worthy praise, to hear 
His most holy Word, and to ask those things which are 
requisite and necessary, as well for the body as the soul." 

Let me offer you, as I did last Sunday, a few practical 
suggestions on our subject for this evening. 

First, let nothing trifling or preventible keep you 
away from Church. Everyone, I venture to say, knows 
that there are not very many people who might not, if 
they and those around them had the will, come to 
Church at least once on a Sunday. Of course we all 
know very well what the home cares are of the mother 
of a family of children. But observe, I say what might 
be done, if all wished to come here. The mother could 
not leave her children uncared for. But first, much 
oftener than people think, she might bring some of her 
children with her. And secondly, has the father no 
responsibility in this matter? Let all the household 
unite in the will to do it, and the privilege of Public 
Worship may be shared in turn by nearly all. 

Next, let me go beyond the limits of a family. To 
you who are at church I must not speak of only the 
fault of those who are away. Have not we some con- 
cern with it ? Lideed, we all are our brothers' keepers. 
You who value the privilege, try each to persuade a 
neighbour or friend to accept it with you. Do not walk 
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alone np the ''hill Difficulty;'' but as you press 
upward, give a helping hand to another who sits idle or 
blind or weak at its foot. Bring someone to church 
with you ; yes, sometimes perhaps you might stay at 
home that another might come ; and then you will not 
yourself lose all the blessing of attendance, the inter- 
cessions of the Father's House will send a blessing on 
its way to your self-denying home. 

But do some say, the services are dull ; we do not 
find in them that spiritual help, that uplifting of soul, 
which others speak of ? Perhaps that heaviness of soul, 
those sluggish wings which cannot mount heavenwards, 
is the very cross you are called to bear. All God's 
children are not endowed with the same gifts. Fervency 
in worship, eagerness of soul, warmth of feeling that 
expresses itself easily and well, — these are among the 
most cheering of God's gifts. But those from whom 
they are withheld must not for that reason think them- 
selves excluded from the family; probably they have 
other, and perhaps more solid, gifts from Him " Who 
giveth to all men liberally and upbraideth not." Let 
them confess their coldness of heart to God ; and He 
will kindle with the fire from the heavenly altar what 
seem to them to be sparks almost quenched. Let them 
not forsake that assembling together which they know 
to be right ; and in time — in God's time — they will 
learn to love it better. Let them adopt one plain 
practice : join in the service with attention and voice. 
Do your part. Do not make it a dumb show. Think 
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of the meaning of each posture, why you sit, or stand, 
or kneel. The hody will then help the mind ; the voice 
will awaken an echo in the heart. 

But the most practical, as well as the most general, 
advice that I can give you is this : feel your dependance 
on God's presence, His protection, His guidance ; feel 
your utter need of a Saviour ; think of your relationship 
to God and your fellow-creatures. Call to mind your 
sins, your dangers, your wants, your longings. Think 
of those whom you love, and what you would fain 
prevail with God that they may receive. Yes, live so 
that you may love to be with God ; look heavenward ; 
and then wherever the Body is there will the eagles be 
assembled together. You shall express not the longing 
of a Levite detained by war from the Temple of his 
God, but the tenderest and deepest conviction of your 
own heart, in the Psalmist's words : — 

How lovely are Thy dwellings, Lord of Hosts ! 

My soul longeth, yea even faintetb, for the courts of the Lord ; 

My heart and my flesh cry aloud to the living God. 
Yea the sparrow hath found a house, 
And the swallow a nest for herself where she hath laid her young. 

Even Thine altars, O Lord of Hosts, 

My King and my God ! 
Blessed are they that dwell in Thy house ! 

They will be always praising Thee."* 

* Psalm Ixxxiv. 1 — 4i. The first seven verses of this pathetic 
Psalm, perhaps written by a " Son of Korah" (a ** doorkeeper") in 
the troubled time of Hezekiah, express the blessedness ot Puhlic 
Worship in the House of God. See Notes on the Psalms by Dean 
Perowne. 
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" every scripture, being given by inspiration of god, 
is profitable for teaching, for reproof, for cor- 
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In speaking to you about 'Beading the Bible' as a 
Means of Grace, I will first and chiefly consider our 
Public readings in church. The Epistles and Gospels 
in the Communion service set forth the Mercy of the 
Gospel of Christ, in union, but yet contrasted, with the 
strictness and severity of God's ancient law declared in 
the Ten Commandments. These readings are intended 
to furnish us with subjects for devout meditation, and 
we are to apply them to our personal condition. It is 
worth noticing how our Communion Service marks 
that the Church intends this to be the character of our 
reading of these passages. After each of the Ten 
Commandments has been recited, the congregation is 
directed to ** ask God mercy for their transgression 
thereof for the time past, and grace to keep the same 
for the time to come." But immediately before and 
after the reading of the Gospel, there is the custom, in 
accordance with an ancient rubric, of saying, ** Glory be 
to Thee, Lord," ** Thanks be given to Thee, O 
God." These prayers and thanksgivings beautifully 

c 
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express the Church's object in these readings. They 
set before us in brief the twofold relation which all 
God's dealings with the world bear to us, His strictness 
and His mercy ; they say to us, " Behold therefore the 
goodness and severity of God : on them which fell, 
severity ; but toward thee, goodness, if thou continue in 
His goodness."^ The same responses also show us 
how we are to regard, the readings. We are not then 
to regard the Commandments, the Epistles, or Gospels, 
from an historical point of view, .but as rules for our 
own personal life, and therefore as a basis for self- 
examination, as setting before us a living example of a 
Perfect Life, and supplying us with motives which may 
induce us to copy that Example, and thus to reproduce 
in ourselves the manifestation of the Life of Christ. 
May we not go a step farther than this in our estima- 
tion of this Beading of Scripture, the Law and the 
Gospel, in our Communion Service? I believe that 
there is in it a qua^i-sacramental efficacy. The Church 
never administers her Sacraments unaccompanied with 
a suitable reading of the Word of God. A Gospel is 
supplied us for our use in the Administration of Bap- 
tism, either of Adults or Infants.! Similarly, a brief 
Epistle and Gospel accompanies the administration in 
private of the Eucharist to the Sick. And both in 
public and private celebrations, besides these Epistles 

* Romans xi. 22. 
t The only exception to this rule is in the Private Baptism of 
the Sick ; the reason for this exception is obvious. 
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and Gospels, there are read to the Gommnnicants, for 
theur greater assurance, in confirmation of their faith in 
the forgiveness of sin through Ghrist declared by His 
ministers, the " Gomfortable Words," Words which 
have indeed brought comfort to many an anxious, sin- 
laden soul among the people of God, as longing, yet 
almost trembling, to draw near, they have knelt in con- 
fession before the Table of their Lord. Now I believe 
that in these Beadings of Scripture there is what I may 
call a Sacramental efficacy. The Book itself of God's 
Word, with all the wonderful history of its preservation, 
dissemination among men, and interpretation ; our 
ministerial reading of it, to accompany the Sanctifying 
of Water, the Consecration of the elements of the Bread 
and the Wine and our reception of them ; these are 
outward signs, visible and audible. Of course thus far 
the same might be said of anything by which grace 
divine is conveyed to the heart. And, indeed, there 
runs a Sacramental thread through the whole life of a 
Christian, dedicated as he is to God, divinely nourished, 
because incorporated in God. This it is which makes 
a Christian's life holy, which makes his Body to be a 
Temple, his aim Perfection, his course eternal, his 
possibilities unlimited. Would that we realized this 
divine Sanctity of life ; the bodily Temple would not 
be then so deeply defiled with sin as it often is now ; 
our aims would be higher, and our successes in the 
spiritual warfare with sin chequered with fewer failures. 
But although there is this general truth regarding 

c2 
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the whole of life " hid with Christ in God/* there seems 
to he a special and peculiar application of it to what I 
venture to call our Sacramental reading of God's Word. 
I have alluded to the History of the preservation of that 
Word. Every thing ahout it shows that the Book has 
a special purpose to serve in the accomplishment of 
God's will for mankind. Accompanying it and its use, 
as signs, 'grace is conveyed in a special and distinct 
manner to the soul. And this not as an occasional, so 
to say an accidental, thing, hut as a regular ordinance 
of God. I helieve there is a distinction hetween this 
means and any other, such as the use of purely human 
words of prayer or praise. In the use of the Word of 
God, contained in the Book providentially given to, 
and preserved for. His Church, in proportion to the 
spirituality and truthfulness of that use, there is 
conveyed a direct gift of grace ; hy the hlessing be- 
stowed upon it, the outward sign is made " eflfectual" 
for the conveyance of an inward grace. 

Let us pass on from this Devotional use of the Public 
Reading of Scripture, which use I have ventured to call 
Sacramental, and have placed first as being most impor- 
tant, to our Public Reading of the " Lessons." The 
object aimed at, and the advantage received, in the 
reading of our Lessons diflfer from those which we 
have hitherto considered. Not but that they all, ne- 
cessarily, to some extent merge into one another. 
That devotion is at best imperfect, which is unin- 
telligent and does not rest on the reception of truth. 
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That study of moral and spiritual truth is half blind, 
which does not both spring from and beget a reverent 
submission of the mind to truth and a ready obedience 
to its dictates. There is a true philosophy in the 
promise, *' he that doeth the will shall know of the 
doctrine,'* and in the implied negatives, that he who 
cares not for the possession of true knowledge is certain 
to be defective in his practice, and he who is defective 
in practice will lack the full power to apprehend truth. 
At whatever point of the circle you begin, you must 
complete it. Neither knowledge nor wisdom can come 
to us in the fulness of power and love, if the other 
linger behind.* But although there must be in any 
suitable use of Scripture this union of objects and 
methods, the intelligent study of it as a complex Book 
of history and prophecy, law, poetry, and letter, must 
diflfer greatly from the devotional use of it. The Bible 
contains in the fullest measure the Word of God, and 
'' Thy Word is truth.*' The study, then, of the Book 
is a means of grace, because by it we gain a true 
knowledge of God and of ourselves. In illustration of 
this, let me direct your attention to one very important 
view of life, and of God's dealing with mankind, which 
is at the present time much overlooked, but which is 
set forth very fully and clearly in the Old Testament. 
The consideration of the matter which I will mention 
is specially fitted to show us the spiritual use of the 
study of the Bible, because it is drawn from what we 

* " Knowledge comes, but wisdom lingers." — Tennyson, 
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are apt to regard, and perhaps rightly, as the least 
spiritual part of it, its purely historical portions. The 
truth to which I refer is this; God is the Ruler of 
Nations, as well as of individuals ; and there is a 
national, as well as a personal, responsibility. 

Surely the history of God's chosen people, and the 
historical notices which we have of the nations opposed 
to them and to God, teach us this truth very forcibly. 
So often as the Jewish Nation, as represented by its 
rulers, sinned against God, did the whole nation incur 
punishment. And in these chastisements, because they 
were national, the innocent suffered together with the 
guilty. Often it seemed perhaps that there were scarce 
any innocent, so wide-spread was the suffering brought 
upon the land by famine or pestilence or war ; yet at 
such times all were not alike in sin, although they 
were subjected to a similar measure of chastisement. 
The 7000 who had not bowed the knee to Baal suffered 
equally with Baal's worshippers from the long-continued 
drought. Now does not the record of all this teach us 
that national sin both deserves, and will incur, national 
punishment? But it teaches us more than this; we 
may trace out here the just law that national respon- 
sibility brings its doom of punishment, or its meed of 
reward, here in this world. It is not so with individual 
responsibility. The personal sin of a man will often, 
as far as the course of this world's life is concerned^ be 
apparently visited more heavily on his innocent neigh- 
bours or children than on himself. This will be righted 
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in the next world. But whatever the diiBiculty be of 
understanding the course of events, no one can dispute 
the fact that personal responsibility requires for its field 
the wide extent of the next world, while national re- 
sponsibility is worked out in the theatre in which we 
are now performing our parts. 

The recognition of this truth will help to save us 
from many a practical error and from much perplexity ; 
it will to some extent " reconcile the ways of God to 
man." It will show us our duty to the State of which 
we are members ; it will make us good and orderly 
citizens, obedient to law; it will prove to us that 
loyalty to oir rulers is a part of that morality which is 
itself a component part of God's law ; and thus, for 
instance, it would give a reason for, and add a hearti- 
ness to, such thanksgivings as those which we gladly 
offered last Sunday* to God for the preservation of our 
Queen. 

I have mantioned this, not as a matter for your parti- 
cular consideration just now, but as a striking instance 
of the way in which a thoughtful study of the Bible, 
even of its .ess spiritual parts, teaches us truth that has 
a weighty tearing on our duty, and so on our spiritual 
life. Hence we see that that study is a means of grace. 

PerhapS; however, this expression, the study of the 
Bible teacks us truths requires some comment. It has 
been said tiat the Bible does not teach, but prove, doc- 
trine. Bit observe : the Bible does not stand alone ; 

* Preached March 3rd, 1882. 
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GoD*s word written presupposes God's word spoken ; 
the Bible is committed to the Charch, she is to teach 
that which she proves to be true, and her proof the 
Church of our own ceuntry wisely puts into the hands 
of all her children. We notice this, therefore, about 
our pubKc reading of the Bible, that by it the Church 
is doing her duty in teaching that of which she finds 
the proof in one of her own credentials, the Written 
Word. 

But it is frequently urged by those who do not grasp 
what the Bible really is that the study of it is barren, 
because we do not obtain from it what it does not 
profess to give. Let me therefore say a few words 
respecting what is not in the Book. To understand 
how accompanying the B>evelation of God's Word 
there may be very defective, possibly som^ erroneous, 
teaching on simple matters of history or science, we 
must bear in mind how and why Ood hspired the 
sacred Writers. Our text from St. Paul's Bnd Epistle 
to Timothy assumes that all Scripture is inspired by 
God, and is therefore profitable. It assumes it, instead 
of directly stating it, because no Christiaa writer at 
that time would use the term Scripture in any other 
sense than an inspired loriting y it would tho*efore have 
been unnatural to St. Paul to say " all Scripture is 
given by inspiration of God ;" the very woH Scripture 
would suffice for that statement. Our B>evi$d Version 
has therefore rightly rendered the passage. St. Paul's 
meaning is that ' every Scripture, in that it is inspired 
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by God, is profitable.' Now this is true, irrespective of 
any thing that we may think to be proved elsewhere 
respecting History or Science. The value of the Book 
of God, its inspiration, does not depend upon what it 
does not teach, but on what it does ; it must be 
estimated by the nobility of that at which it aims, 
and the consistency and success with which it attains 
that aim. Now, if we may reverently search into God's 
ways with men, this seems to be plain in all His 
dealings with them ; He does not waste effort ; He 
does not by the operation of His Almightiness destroy, 
or even discourage, our free-will ; He stimulates us to 
use our own powers; His word is **I set before you life 
and death, blessing and cursing ; therefore choose life, 
that thou and thy seed may live."* God's purpose, 
in the gift of Scripture to the world, was to lead 
mankind in the earlier ages onward to Christ, and in 
the latter ages back to Him. Christ is the central 
point of all and for all. In the strictest sense it is 
above all things necessary that we should be Christians, 
both in belief and in life. *' Other foundation can no man 
lay than that which is laid, which is Christ Jesus."+ 
Of course God could have conveyed this knowledge to 
the world, by some indisputable indestructible record, 
making it impossible for any one to be ever ignorant 
of it or to doubt its truth and importance. But this 
method of dealing with us would have made us cease 
to be what we are, free but responsible beings. He 

* Deut. XXX. 19. 1 1 Cor. iii. 11. 
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has therefore gradually disclosed, to a small part only 
of the world, enough truth for guidance and primary 
use. And that it should be enough, and yet con- 
sistent with the free use of man's intellect and will, 
God inspired the chosen writers with His informing 
Spirit, but He left them to write as men and for men. 
Thus the principle on which the Bible has been 
gradually formed for us is that of conveying the truth 
of Christianity to us through human means. It does 
not teach us many things which it is useful to know ; 
else where would be motive to thoughtful study ? 
Many facts of History or Science, for instance, which 
necessarily enter into a Bevelation made historically, 
are not stated with that precision which would rightly 
be required, were the object of the Book to teach us 
those subjects ; else how could Scripture, without over- 
whelming and continuous miracle, have been received 
by the various ages to which it was given ? it would 
have been simply unintelligible to them, unless the 
miraculous teaching had been carried very much 
farther, and the whole course of historical and scientific 
knowledge been revealed. And then, as I said before, 
man would have been made to be man no longer ; his 
weakness, and his self-help, and the necessity also of 
man helping to guide his fellow-man, would all alike 
be gone. The world would no longer be the scene of 
human effort and probation which now it is. 

Let us not, then, be disturbed in our faith by 
observing that we do not find in the Bible those things 
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for which God never gave it to us. It has led many 
past ages to the knovrledge of such spiritual truth as 
they were capable of receiving. It may guide our own 
age, as I am convinced it will be found to guide ages 
yet unborn. 

I have been speaking in the main of our public 
readings of Epistles and Gospels and Lessons. But 
what I have said is easily applicable to our study and 
devotion at home. There let the two methods be 
followed, and the two ends aimed at. Cultivate the 
spirit of David's exclamation, " Lord, what love have I 
unto Thy Law, all the day long is my study in it."* 
And, like Daniel,! make your reading to be an occasion 
of prayer and supplication. Study and devotion are 
your methods; truth and righteousness shall be your 
fruit. 

A wonderful interest has been awakened recently in 
God's Word. Evidences of the study of it abound. 
But yet do men use it as a means of grace ? I fear 
that too often we read books about the Bible, instead of 
its own pages ; and hence comes much of the weakness, 
both in reasoning and sentiment, that mark the reli- 
gious thought and writing and practice of our day. 
The thing which just now would be perhaps of most 
value to us is a close study of the Bible itself, not 
books about the Bible, unless they are just such as 
give the historical thread. And if any one has but 
little time, let him read only a few books of the Bible 

* Psalm cxix. 97/ f Daniel ix. 



44 



thoroughly, and of these Genesis should he one. And, 
in conclusion, in respect to devotion, I commend to you 
the especial use in the Old Testament of the Book of 
Psalms, and in the New the words of Our Lord Him- 
self in the four Gospels. It is surprising to any one 
who has not tried it, hy a change of how few words a 
Psalm may frequently be turned into a prayer strictly 
appropriate to the occasions of any Christian. David 
lived before his time ; he entered into and realized the 
spirit of Christianity, before Christ had been fully 
revealed ; hence he is really the writer of all time, and 
in spite of falls many and grievous, he was the " man 
after God's own heart," the saint of prayer and praise. 
Use the Bible, as a means of grace, in public and in 
private ; give to its use the deepest and most devout 
thought of which you are capable ; and you will find 
then the truth of another saying of David's, in his 
Psalm of Divine Law, " Thy Word is a lantern unto 
my feet, and a light unto my paths."* 

* Psalm cxix. 105. 
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Acts viii. 17. 

" then laid they their hands on them, and they 
beceited the holy ghost." 

In early times Confirmation was regarded as more 
closely united to Baptism than it is generally now; 
indeed in the Apostolic age the act of Blessing by 
laying on of hands seems to have been the conclusion 
of the Baptismal Service. At various times several 
rites were attached to Baptism by the early Church, 
such as the signing with the sign of the Cross, and 
anointing with oil. There is still extant a beautiful 
prayer, written probably not more than three centuries 
after Christ, and perhaps much earlier than that, from 
which the first Prayer in our Confirmation Service has 
been adapted with but very little alteration. It is as 
follows : — " Almighty overliving God, Who hast vouch- 
safed to regenerate these Thy servants by water and 
the Holy Ghost, and "Who hast given unto Them for- 
giveness of all their sins; send upon them the sevenfold 
Spirit, the Holy Comforter, from heaven. Amen. The 
spirit of wisdom and understanding. The spirit of 
knowledge and godliness.* The spirit of counsel and 

* Observe the very ancient addition of this word to the six 
gifts enumerated in Isaiah xi. 2 ; perhaps added to complete the 
Liturgical number seven. 
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strength. And fill them with the spirit of the fear of 
the Lord. Amen. And sign them with the sign of 
the holy Cross ; strengthen them with the anointing 
oil of salvation heing favourahle to them for life ever- 
lasting. Amen." The ancient service* in which we 
find this Prayer, then gives direction that the Bishop 
is to anoint and sign with the Gross the forehead of 
each person to he confirmed, in the Name of the 
Trinity. It then proceeds with two verses from the 
128th Psalm ; *' Lo, thus shall the man be blessed that 
feareth the Lord. May the Lord from out of Sion so 
bless thee, that thou mayest see Jerusalem in pros- 
perity all the days of thy life." Then follows a 
versicle, " Send forth Thy Spirit and they shall be 
made;" with the response by the congregation, "And 
Thou shalt renew the face of the earth." The Bishop 
then prays : — "0 God, Who didst give to Thy Apostles 
the Holy Spirit, and Who didst will that through them 
It should be delivered to their successors and the rest 
of the faithful ; look favourably upon the family of our 
human race ; and grant that the same Holy Spirit may 
come to the hearts of those, whose foreheads we have 
anointed with sacred oil, and signed with the sign of 
the holy cross, and by vouchsafing to inhabit them may 
make them the temple of Thy glory; through our 
Lord, in the unity of the same Spirit." The Bishop 
then blesses them in the Name of the Trinity ; and he 

* Office for Confirmation in the Sanun Pontifical, as quoted in 
Procter on the Book of Common Prayer, page 372. 
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is directed, if they are of suitable age, to administer to 
them the Holy Communion. 

Now this ancient Confirmation Service, which was in 
use certainly 1400 years ago, and probably long before, 
I have described and in part read to you, because it 
shows us three things which we shall do well to note. 
First observe how closely it follows Scripture ; indeed 
we might perhaps say that it adheres too closely to the 
usages of the apostolic age. Next notice how solidly 
Practice is built up on Doctrine. That such prayers 
and benedictions are intended to have a weighty and 
direct bearing on the whole of outward life is evident. 

But what I ask you to notice is, that the service does 
not consist of dry and hard rules of conduct. We are 
to deduce our rules from, and found our conduct upon 
such doctrines as these : — ^We are the servants, the 
family, of God ; we have been made such by the rege- 
neration of water and the Holy Ghost ; we have re- 
ceived forgiveness of sin : we need those special gifts of 
Grace which shall enable us to use our own powers, the 
gifts of wisdom, understanding, knowledge, counsel ; in 
the fear of God man is to be blessed ; the Blessing of 
Sion is to enrich him, in the prosperity of his Jeru- 
salem, the Church of his Baptism ; the human race is 
to find favour with God, through the orderly adminis- 
tration to men of the gift; of the Spirit through the 
divinely appointed channel of the Apostolic succession 
of the ministers of the Church ; and, lastly, holiness 
becometh us, because our bodies are the temples of the 
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Holy Ghost. How different all this is, how vastly 
clearer and better than that hazy want of doctrine which 
is so much approved of now by the many who think 
that it hardly matters what truths a man holds or lets 
slip, so long as he leads an active life. Depend upon 
it, that the firmest, the straightest, — yes, and in the 
end the broadest, path, on which we can walk in the 
steps of a good life, is that path which is paved with 
the truths handed down to us by our old Church, in the 
pages of the Bible, and consonant with reverent reason. 

Thirdly, observe what I have already alluded to, the 
close resemblance between this service which I have 
brought before your notice, and that contained in our 
Prayer-book. Our Prayer before * Laying on of hands* 
is nearly word for word the same as that old form which 
the Bishops used fifteen or sixteen centuries ago. Cer- 
tain ceremonies have been one by one omitted; and 
thus the whole service has been made much simpler in 
character ; but in the main it is the same ; and it is 
still connected, as it was by the old rubrics, with Bap- 
tism in the past and Holy Communion in the future. 

As I am speaking of the structure of our service, as 
compared with an older form, I will ask you to notice 
next its connexion with our Catechism. Before the 
year 1661, when these services were last revised, the 
Catechism was a part of the Confirmation Service : and 
it was intended to be a form for examination of the 
Candidates as much as for their previous instruction. 
The substance of what is now the preface in our 
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Confirmation Service, was then a rubric before the 
Catechism. The whole history both of the Confirma-f 
tion Service and of the Catechism illustrates the care 
which our Church takes for the religious instruction of 
her children. '^ Baptism is administered to infants 
through the faith and charity of others ; but knowledge 
at least of the elements of Christian truth, and an 
intelligent promise of Christian obedience, is required 
in those who come to the Lord's Supper ;"* and since 
Confirmation is now more closely attached, as I have 
said, to Holy Communion than it was formerly, the 
same knowledge is required of the Candidates for 
Confirmation. 

We will pass on to see how entirely Scriptural the 
Bite of Confirmation is. Although perhaps it is hardly 
necessary, I will give you one or two cautions respect- 
ing the terms used in the New Testament bearing on 
this subject. Whenever you find the expression, 
" Confirming the Churches," as in the 14th and 15th 
Chs. of the Acts, our * Confirmation' is not specially 
alluded to. Very likely on the occasions referred to in 
those chapters, St. Paul and his companions did ' con- 
firm' many of the Baptised ; but the expressions are 
general in their meaning ; the Apostle strengthened the 
branches of the Church in many various ways, by 
Doctrine, by Laying on of hands, by Discipline. 

But when you find the expression, which I just now 
used, ^^ Laying on of Hands " then you generally have 

* Procter on the Book of Common Prayer, page 375. 

D 



60 



what we call ' Confirmation' brought before your notice. 
But even this expression must not always be forced into 
bearing this meaning excltbsively. * Laying on of hands' 
has been an almost universal accompaniment and sign 
of various acts of Blessing. When Jacob blessed his 
grandsons with words prompted by holy memories, 
** God, before whom my fathers Abraham and Isaac did 
walk, the God which fed me all my life long unto this 
day, the Angel which redeemed me from all evil, bless 
the lads,"* he also with special intent laid his hands 
upon their heads. So our Prayer Book reminds us that 
Cnrist also '^ laid His hands" upon the little children 
brought to Him for blessing ; a sign which we know 
He very frequently used, when performing miracles of 
heaUng. When Joshua succeeded Moses, we read that 
he '' was full of the spirit of wisdom, for Moses had laid 
his hands upon him."t And when the Church at 
Antioch would separate Barnabas and Saul for the 
special work to which God had called them, the com- 
pany of the faithful, after fasting and prayer, " laid 
their hands on them," and so sent them away. I Thus 
we must be cautious how we limit the expression 
" laying on of hands" to what we call ' Confirmation.' 
There is one noted passage, the first two verses of 
the sixth chapter of the Epistle to the Hebrews, in 
which the words seem to bear a somewhat general 
meaning. The writer enumerates, among the six 

• Genesis xlviiL 15, 16. See Hooker's Ece. Pol., Book Y., 66. 
t Deat. xzxiv. 9. X Acts ziii. 3. 
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Principles of Christian Doctrine, the 'Laying on of 
Hands.' By this he probably means the two Christian 
rites of Ordination and Confirmation^ both of which we 
have seen were accompanied with the sign. 

We may, however, very plainly and fully see how 
scriptural is our rite of Confirmation from the passage 
in the 8th chapter of the Acts, from which the text is 
taken ; there undoubtedly the expression is used 
exclusively of this particular service. Let us observe 
the close resemblance between that account and the 
Confirmation Service as it is administered in any 
English parish. Philip the Deacon had preached with 
much success among the people of Samaria, and had 
baptized them. Now at that early stage of the 
Church's history the various orders of the Ministry 
were not as rigidly defined as they soon became. The 
seven deacons appear to have quickly found their 
original function of attendance at tables extended. 
They seem to have occupied, probably with various 
degrees of prominence, the positions which we now 
assign to Priests and Deacons, the ordinary Ministers 
of the Church. The position, however, of the Apostles 
was clear ; they were the first Bishops of the Christian 
Church. Philip the Deacon, then, holding an office 
similar in spiritual character to a Priest's or Deacon's 
among us, baptized his converts. The Aposties heard 
of his work with joy; but they were not contented 
with what had been done. Evidently they acted in 
accordance with what had be0n their custom in the 

d2 
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case of converts nearer home. They sent to the 
Samaritan converts, abready baptized, two of their 
number, Peter and John; "Who, when they were 
come down, prayed for them, that they might receive 
the Holy Ghost. For as yet He was fallen upon none 
of them ; only they had been baptized into the Name 
of the Lord Jesus. Then laid they their hands on 
them, and they received the Holy Ghost."* What 
closer imitation of this could be devised than that 
service, in which our Bishops, descended from the 
Apostles, lay their hands, with prayer, on those who 

have been already baptized by their parochial clergy ? 

Very similar is the account given us in the 19th 
chapter of the Acts. St. Paul finds certain Ephesian 
converts, ignorant of the existence of the Holy Ghost. 
This, of course, readily leads him to the discovery that 
they have never received Christian baptism. He then 
does three things: he instructs them; he baptizes 
them; he lays his hands upon them. But in both 
these cases you may obviously notice two points in 
which they di£fer from our rite of Confirmation. Both, 
however, are di£ferences which arise from the occasion ; 
they are not inherent in the matter itself. In those 
days instruction preceded Baptism, not Confirmation ; 
and Confirmation followed almost immediately upon 
Baptism. But this was because new converts from 
among the heathen or Jews were necessarily adults. 
The Christian Missionary does not persuade little 

• Acts viii. 15—17. 
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children to desert their parents, but he aims at the 
conversion of men and women. So in every such aduU 
case, whether in early or present times, the order was 
and is, rightly and necessarily, what we find it to have 
been in these two instances. The other point of 
distinction is in what followed upon the rite; "They 
received the Holy Ohost." And in both passages to 
which I have referred you this spiritual gift conferred 
miraculous power of some sort on those who received 
it. Strong testimony, indeed, to the reality of that 
miraculous power is borne by the evident earnestness 
with which the impostor Simon o£fered his money for 
the purchase of the right to bestow it. We Christians 
of these latter days look for no such result. But can 
any one on this account decry Confirmation, and say 
that it conveys to the faithful, humble, and earnest 
Christian boy or girl no spiritual power and grace? 
The gift is the same now as then ; and that gift is none 
other than the Holy Ghost Himself. He works in 
divers manners ; " but unto every one of us is given 
grace according unto the measure of the gift of 
Christ ;'** " there are diversities of gifts, but the same 
Spirit. . . . it is the same God which, worketh all 
things in all."t 

In apostolic days the Faith required credentials 
which should compel the notice of the world. Powers 
which never contradicted, but extended in their action 
beyond, the ordinary laws of nature, could alone gain 

* Ephesians iv. 7. f 1 Cor. xii. 
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the attention of the great and learned Boman world to 
the doctrine proclaimed by the poor and ignorant 
fishermen of Gtililee. Now all this is changed. In the 
civilization of Christian nations Christianity has made 
itself conspicuous. Miraculous power is no longer re- 
quired, and in the economy of Divine Orace it is with- 
held. But since the world and the Church have been 
gradually each including in its own sphere that of the 
other, are not manifold spiritual gifts if possible more 
required ? And we doubt not but that they are still 
given in ample measure and ever varying kind. 
" Special Grace," as our Prayer-book teaches us,* is 
conveyed by virtue of Prayer unto GoD.t The Graces 
of resistance to evil, of steadfastness in the faith once 
delivered, of perseverance in good works, of daily 
spiritual growth, are urgently needed by those who 
would '' walk warily in these dangerous days :" and we 
doubt not they are given. Many a youth and maiden 
has gone forth after the confirmation day into the 
world, strengthened to withstand the attacks of it and 
its lord; yes, and better still, strengthened against 
their own infirmities, defended and sealed for the ever- 
lasting kingdom. 

* See the instractive address before the Lord's Prayer in the 
Church Catechism. 

t See Article 27, " Of Baptism." Both the wording and the 
doctrine of this Article are in part applicable also to Confirma- 
tion. Some of the Fathers, as Cyprian and Tertnllian, write as 
if Regeneration were bestowed upon ns by two Sacraments, 
water and imposition of hands, both being regarded as parts of 
Baptism. See Bingham's Antiquities. 
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I mnst add a few words, to call your attention to 
what we are reminded of by what I have just said, the 
twofold character of our Confirmation Service. That 
service consists very plainly of two perfectly distinct 
parts. In our common expression, when we speak of a 
person being confirmed, we refer to the second, the more 
important, more essential, part. Bat yet I think that 
the ordinary notion of the service is, that in it the 
person confirms, renewing and ratifying his Baptismal 
promises. This, however, is only the first part ; and 
anyone who would duly appreciate the service must 
regard both parts, the confirmation of their original 
vow by those who present themselves before God, and 
the confirmation of them by the Holy Spirit of God. 
When the candidates have made their individual and 
personal promise, " I Do," they have confirmed; when 
the Bishop lays his hand upon them with apostolic 
benediction and prayer, they are confirmed. Ever may 
our Church's loved sons and daughters have wisdom 
given them thus to confirm, in sober reliance on the 
promised Grace of God. And then we are sure that 
evermore will God vouchsafe to receive, to bless, and to 
confirm them, until the number of His redeemed from 
among men is made up, and the Church Militant on 
earth becomes triumphant in heaven. 

My dear young friends, you who are looking for- 
ward to soon being confirmed;* remember that if 

* Preached March 19th, 1882, the Sunday before the visit of 
the Bishop for Confirmation. 
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Confirmation is to be to you a plenteous means of 
Grace, it must find you, at least in a measure, knotmng 
your own selves. To little purpose has your clergyman 
tried to prepare you for it, if you do not lay bare to 
yourselves, as it is to God, the festering wound of sin. 
You must especially note and define to yourselyes each 
your besetting sin. There you have one chief part 
of your preparation. You have to make your most 
earnest prayer and endeavour to conquer that one 
enemy. I hope that your Confirmation day will not at 
its sunset leave any one of you under the thraldom of 
that one sin. Oh, what progress in spiritual growth 
might be made, if every boy and girl would in Con- 
firmation rise superior for the years of life to the sin 
which hitherto has so easily beset them. 

In Confirmation you must resolve that henceforth 
you will stand steadfast in your allegiance to truth. 
'' Be no longer children, tossed to and fro and carried 
about with every wind of doctrine, by the sleight of 
men, in craftiness, after the wiles of error."* ** Be not 
caxried about with divers and strange doctrines. For 
it is a good thing that the heart be established with 
grace." t And thus 'established,' you will find the 
deep wells of truth, that water both intellect and soul, 
never stagnant ; day by day they will be more deeply 
stirred by Angelic visitants, until your happy experience 
tells you that they have indeed a healing power, and 

* Ephesians iv. 14. f Hebrews xiii. P. 
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you grow not only in the Orace, bat also *'in the 
Knowledge, of our Lord and Sayiour Jesus Christ."* 

Whenever we witness the Confirmation of our 
younger brothers and sisters^ let it be a remembrance 
to us all. My elder Brethren, remember your own 
vows, taken perhaps years ago. What a gulf seems in 
a few short years to separate us from them !* How 
many victories or, defeats ! What a growth or decline ! 
Embrace, too, in your loving sympathy the youthful 
combatants who are to carry on the ever raging fight 
against sin and for God, in our company for a few 
years, and then in our place left vacant by our dis- 
missal. Pray for them ; pray with them. And then 
in, and by means of, the life-long struggle of old 
and young, the God of Peace himself will sanctify 
us wholly, our "spirit and soul and body shall be 
preserved entire, without blame, at the coming of 
our Lord Jesus Christ."! 

* 2 Peter iii. 18. f 1 Thess. v. 23. 
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St. Matt. vi. 6. 

" but thou, when thou pbayest, bntbb into thine inneb 
chambeb, and haying shut thy doob, pbay to thy 
fatheb which is in 8ecbet ; and thy fatheb which 
8eeth in 8ecbet shall becompense thee." 

As I haYe already spoken to yon at some length on the 
subject of Public Worship as a Means of Grace, in 
considering to-day the subject of Prayer I will confine 
myself to Private Prayer. I have therefore selected a 
text which enjoins upon us that particular duty and 
privilege. 

But first observe here, that of course this verse 
must not be interpreted apart from its context. It is 
as strange as it is sad to see what excuses men will 
clutch at for what they know to be a neglect of duty. 
Even this verse, containing our Lord's own directions 
for intercourse with the Father, has been perverted, and 
wrested into being a support of false doctrine and 
erroneous practice. Because our Lord says to us, 
" When ye pray, . . . pray to your Father tchich 
is in secret,'* men who are too indifferent to religion 
to care for its ordinances have taken occasion to decry 
public worship ; as if His words were to be understood 
in an exclusive sense, disparaging, if not actually 
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forbidding, prayer in the congregation. But our Lord's 
words must be received with regard to the subject of 
His discourse. He is plainly speaking of the abuse 
of private prayer; He is condemning the Pharisees, 
who depraved that which in its nature is necessarily 
private into being an opportunity for ostentation ; who, 
in fact, did not use private Prayer at all. He is not 
speaking here of Public Prayer. We may certainly 
apply to this subject the general caution, " this ought 
ye to have done, and not to leave the other undone." 

Let us think, then, of Private Prayer as a means of 
Orace. 

What is Private Prayer ? It is certainly not merely 
asking for what we want, in order to its supply. I do 
not say it is not this ; but it certainly is not this only. 
Neither is it any one of those things which we com- 
monly, and rightly, associate with it ; such as the 
expression of our gratitude to a loving Father for the 
benefits we have personally received from Him, or the 
Confession to Him of our individual sins. The way 
in which Prayer is spoken of by the earliest followers 
and Friends of our Lord make it plain that these 
simple acts did not satisfy their notions of it. ''Pray 
without ceasing;" "be instant in prayer;" "praying 
always with all prayer and supplication ;" such is the 
teaching which is given us respecting this ordinance in 
the Epistles of the New Testament. And these in- 
junctions cannot be fulfilled by a simple routine of 
stated actions. The fact is, that the exercise of Private 
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Prayer essentially consists, rather in a devotional frame 
of mind, than in any outward acts. This mental and 
spiritual condition will of necessity express itself in 
acts, it will find words ; as David says, in '' the most 
beaatiful of all elegies in the Psalter,*' ''I held my 
tongue, and spake nothing ; I kept silence, yea, even 
from good words ; but it was pain and grief to me. My 
heart was hot within me, and while I was thus musing 
the fire kindled; and at the last I spake with my 
tongue."^ But these acts and words are only the 
necessary manifestation and expression of Prayer, not 
Prayer itself. Prayer is the result of the realization 
of the Presence of God, of His regard for us, of His 
interest in human afiairs. Thus Prayer is closely akin 
to faith; indeed, neither can exist without the other. 
A man of strong Faith is. a man of Prayer. The 
Apostles' unshaken Faith kept them fearless in their 
obedience to God before the Council; and that Council 
could not help observing that those men had ''been 
with Jesus;" Faith, and the realization of Christ's 
presence, were one and the same. Faith is the con- 
viction of the Presence; Prayer is the natural result 
of it, not the resultant act only, but the resultant 
condition of soul. Faith may very likely bring a man 
to his knees, it is well for him if it does so ; with 
loving violence it may force him to utter the words 
expressive of confession or want which burn within 
him. But even when he is in the midst of his work, 

• Fsalin zxzix. 3, 4. 
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while his tongue necessarily remains silent, it may be 
making and keeping him a man of Prayer. 

We at once come, then, to what the passage from 
which the text is taken immediately presses upon us, 
the consideration of Forms for private Prayer. It is 
obvious that no Forms, not the most perfect, not that 
one stamped with the impress, and called by the name 
of our Lord, can be sufficient. But neither, on the 
other hand, can they be discarded. As well might we 
limit our worldly eflforts to the provision of our supply 
of daily bread, neglecting all additional wants, as dis- 
card all special helps to acts of prayer on the ground 
that we must " pray always." We must use Forms, 
although we most certainly must not limit ourselves to 
their use. And so our Lord has given us a pattern for 
prayer. And observe that what He says of His Prayer 
not only commends it to our use as a Prayer, but still 
more emphatically offers it to us as a pattern, a model, 
for other Prayers; so that both it and they must be of 
the nature of Forms. " After this manner therefore 
pray ye." Our forms of Private Prayer, therefore, if 
they are to be scriptural, must be careful and beautiful 
in design as well as in doctrine. The Lord's Prayer is 
far more elaborate and beautiful in composition than 
unobservant readers are aware.* Our Prayers are 
" golden vials full of odours ;" and it has been well said 

* See Appendix to an excellent and useful Manual of Prayer, 
** Devotional Forms for a Busy Life," by the Very Rev. Dean 
Goulbum. 
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that in our Prayers we must '' look to it that the gold 
is as pure and the vial as gracefully shaped as may be." 
Do not choose your forms of prayer heedlessly; but take 
those which in their use will become dearer to you day 
by day, not palling upon the purified taste of the intel- 
lect and soul, but oyer disclosing new beauties as in 
them you converse with your Lord. 

Another minor, but useful, thing indicated to us by 
the Lord's Prayer, as a Pattern of Prayer, besides 
beauty of Form, is that Private Prayer in its separate 
acts may be brief. It almost seems to follow from what 
I have said of the nature of prayer that prayers uttered 
in private will generally be brief. Here is encourage- 
ment for those whose days are necessarily spent in 
perhaps exhausting toil. Even they may be men of 
prayer, although their minutes spent in what men call 
prayer are few. It is recorded of a wise and holy 
Christian writer,* that one of his scholars desired to 
learn the secret of his composed and devout life. He 
watched him in private. At the close of long hours of 
study, when night was far advanced, his master stood in 
silent thought contemplating his laborious task; and 
then calmly saying, " Ood, there is more to be added 
to the old score,'' he peacefully laid him down to sleep. 
That man's words were few, but he was a man of 
prayer. 

Let us consider what Prayer involves. If it is the 
manifestation in devout act of our realization of the 

* BengeL 
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presence and regardfdl action npon ns and onr concerns 
of OoD, it involves as its groundwork the committal of 
ourselves to God. There is no Prayer which does not 
contain this more or less consciously and unreservedly. 
Do you not learn this truth from that holiest of Prayers 
ever uttered to the Father by our Saviour Himself in 
the hour of His direst human need^ *' not My will but 
Thine be done?" Prayer is no dictation of the supply 
of our wants to the Disposer of all things. Here is 
the refutation of the unbelief that foolishly proposes to 
measure the utility of prayer by the measure of its 
material answer. The man who would senselessly devise 
this, does not even know what the prayer is which he 
presumes to criticise. 

But next, if the faithful Christian commits himself 
in his Prayer to God, he cannot help confiding his 
troubles to his Father whom he is addressing. He 
tells Him of his wants ; not as if they were perhaps 
hidden as yet from the eyes and regard of the Omni- 
scient God ; but because, being a child of God, he goes 
naturally to his trusted Father and home. He tells out 
the tale of his sins ; not as if by acknowledging what 
might otherwise be hidden, he could the more easily 
obtain pardon ; but because he feels their burden, and 
in no other way than by laying them down before One 
Who is mighty to save can he release himself. His 
confessions are not prompted by anxiety to escape 
punishment; the notion of that underlies another 
objection made at the present day to our Christianity, 
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that its doctrine of the forgiveness of sin is immoral. 
It would be immoral, were it possible to conceive that 
confession of sin brings it for the first time under the 
gaze and active displeasure of God, and then that God 
by an arbitrary act of His will forgives it because it is 
acknowledged and put aside. But this notion is no 
part of the Christian's prayer. In his prayer he ex- 
presses that ultimate truth, '' against Thee only have I 
sinned, and done this evil in Thy sight." The conse- 
quences of an act of sin, and the punishment of a 
guilty spiritual state, are things perfectly distinct from 
one another. The contrite sinner does not seek, as his 
primary object, in his prayer, to avert the consequences 
of his misdeed ; he submits to his Father's hand even 
in chastisement. But he does seek to be restored to 
the condition that befits the relationship of a son to his 
father. '' I will arise and go to my Father," is his 
cry. And in seeking to do this he recovers relative 
holiness ; and thus the forgiveness accorded him is not 
a simple act of amnesty, whereby the punishment that 
ought to come upon him is remitted, but it is the re- 
storation to him of that which God's goodness makes 
to be his, a healthy, in the truest sense, a natural, 
state of acceptance with God. " Who shall lay any- 
thing to the charge of God's elect ? It is God that 
justifieth? who is he that shall condemn? It is 
Christ Jesus that died, yea rather that was raised from 
the dead, Who is at the right hand of God, Who 
also maketh intercession for us."* 

* Romans viii. 33, 34. 
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Be sometimes alone, then, Christians, that yoa may 
be in the company of God. Not but that you may be 
always with Him ; *' all things are naked and laid open 
before the eyes of Him with whom we have to do."* 
But if you love Him, you will seek to be sometimes 
alone with Him, that more gently, yet more impres- 
sively, you may feel alike the sweetness and the con- 
straining power of His presence. In the uplifting of 
the soul to God, whether silent or crying out to Him, 
you will hear what the world's philosophy cannot say to 
you effectively : " peace, be still ;*' you will see what 
the clearest light of unaided reason can never disclose to 
you, the vision of a superintending God. The man 
whose thoughts, whose daily life, are prayerful, will be 
guided through life's mazes by a clew which is im- 
palpable and imperceptible to the sight or hearing of 
the unspiritual world. Here is Divine Wisdom for the 
Mthful souls of God's simple ones. Here is the light 
of God's presence-chamber illumining this outer 
court. Here is peace in the midst of war, plenty in 
want, rest in labour, joy in tears. Prayer, I repeat, is 
the result of the realization of God's Presence ; and in 
His presence is the fulness of joy, at His right hand 
are pleasures for evermore. 

* Hebrews iv. 13. 
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SERMON VI. 



1 Cob. XI. PART OF 28. 

"LBT A MAN PROVE HIMSELF." 

Self-examination is of course a private silent exercise, 
carried on under the eye of God alone Who seeth in 
secret ; yet, like the other means we have been con- 
sidering, it must be regarded as a Church Ordinance. 
In administering the affairs, and regulating the conduct, 
of His household, the Christian Church, God does not 
view only outward action, or work with only the visible 
machinery of public ministrations. It has not pleased 
him in the formation of His Church on earth to remodel 
man, as it were, before admitting him into the "Fellow- 
ship of the Saints." God takes man as he is, made 
originally in the divine likeness, although that likeness 
is marred ; and through the action of the first Means 
of Grace incorporates him into the mystical brotherhood, 
whereby to him personally, fallen and weakened though 
he is, there is given the efficacy of the Incarnation, he 
becomes a part of the Perfect Man. Thus Baptism, 
Confirmation, and every access to him of grace, leave 
him a human, fallible, indeed sinful, but reinvigorated 
being, what he was essentially before, although renewed, 
sanctified, and strengthened. We know that there is a 
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deep and a blessed truth in those far-reaching gloriouB 
words of the Apostle, '' if any man is in Christ, he is a 
new creature ; the old things are passed away, behold 
they are become new."* Yet most certainly this truth 
does not contradict the equally certain fact that so long 
as we are " militant here in earth," — perhaps, indeed, 
also through the ages of purified and exalted life in the 
Church triumphant, we are essentially what God made 
us at first to be. Well, then, if Ood designed His 
Church to be universal, to be the home into which all 
the members of every nation are to be invited, and 
perhaps ultimately welcomed, it follows that in His 
Church He supplies Means of Grace to His childreUi 
He gives them Ordinances, suitable to all the life of 
such creatures as He has made them to be. Each one 
of them has a private life to live, which he lives to 
himself and to God, and to none other. The sacred 
ordinances therefore, which he finds for his private 
hours, are ordinances for him not only as a separate 
unit under the searching eye of God, but as a member 
of the all-embracing Church into which he has been 
incorporated. 

In accordance with this we find the exercise of Self- 
examination enjoined upon us and regulated by the 
Prayer-Book of our Church. Her ministers are to 
exhort her people to ''search and examine their own 
consciences." And then the instruction is added, '' the 
way and means thereto is, first, to examine your lives 

* 2 Cor. V. 17. 
e2 
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and conversations by the rule of God's Command- 
ments."* This is to be the preparation of her members 
for their public participation in the Feast of Holy 
Communion. Thus public Ministrations presuppose, 
and are built up upon, private exercises ; private acts 
of devotion, and public services, unite in forming one 
system, they are all Means of Grace of God's appoint- 
ment for the Church's use. 

Let us notice next what is taught us respecting it by 
the position in which we find both the direction in the 
text, 'let a man prove, or examine, himself,' and this 
exhortation in the Prayer-book. They both regard 
Self-examination as a preliminary to a reception of 
the Holy Communion. The Corinthians depraved that 
Sacred Bite, coming together " not for the better but 
for the worse," eating and drinking " unworthily ;" and 
the remedy for this which the Apostle bids them use is 
Self-examination ; '' let a man prove himself, and so let 
him eat of the bread, and drink of the cup."t The 
same we find in the Prayer-book: "that holy Sacra- 
ment being so divine and comfortable a thing to them 
who receive it worthily, and so dangerous to them that 
will presume to receive it unworthily, my duty [says 
the Minister] is to exhort you in the mean season to 
consider the dignity of that holy mystery, and the great 
peril of the unworthy receiving thereof; and so to 

* First Exhortation in the Order of Administration of Holy 
Oommnnion. 

t 1 Cor. xi. 28. 
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search and examine your own consciences, that ye may 
come holy and clean to such a heavenly Feast." Self- 
examination, therefore, is specially regarded hy St. 
Paul and by our Church as a preliminary to the Service 
of Holy Communion. 

Now God forbid that this wise instruction should 
be set aside, that we should be rash enough to come 
habitually to the Feast at the Lord's Table without this 
particular act of preparation. I exhort you, as in duty 
bound, and as urged to do so by what ministerial 
experience teaches me is very needful and very much 
neglected, to examine yourselves with this particular 
object in view of enabling yourselves to come as fitting 
guests at Easter and all other seasons. Let it be one 
very main part of the week's preparation which I trust 
the many of you who are monthly Communicants are 
careful to make. Let it not be neglected every night, 
or specially on a Friday evening at the time of the 
sacrifice of evening Prayer, by those steadfast souls who 
have had the Grace to train themselves in the blessed 
habit of a more frequent, perhaps a weekly, attendance 
at the Table of their Lord. Let it be most anxiously, 
most carefully, performed by us all this week, in prepa- 
ration for that chief Feast of the Christian Year, olir 
Easter Communion next Sunday.^ 

But I conceive that we shall certainly not be depart- 
ing from the spirit of either St. Paul's or our Church's 
rule, if we regard this matter of self-examination as 

* Preached on Palm Sunday morning. 
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one which concerns life in general, as well as this 
particular Bite. 

Without further reference therefore to Holy Com-' 
munion now, especially as I shall deal more fally with 
the doctrine of that Rite in our Evening Service to-day, 
let us consider the Use^ and the Methods, of Self-exami- 
nation. 

Very few words will suffice for its Use. For does 
anyone doubt its utility ?. If so, that person must be 
one who has not tried it, who does not know "the 
plague of his own heart." Its use has always been 
recognized by thoughtful people. ' Know thyself* was 
a wise heathen motto ; and how could a man know 
himself who did not examine into his life and conversa- 
tion ? ' King, remember that thou art a man,* was the 
daily address to an Eastern monarch ; and did not this 
imply the recognition of the same thing ? for to what 
purpose would it have been for him to remember his 
humanity, except he watchfully framed his conduct in 
accordance with the remembrance of his condition ? So 
too was it with the Saints and wise men under the 
Jewish dispensation. David prays for forgiveness for 
secret sins, because he knows how impossible it is to 
discover all one's errors : 

" As for errors—; who can discern them P 

Prom secret faults do Thon pronounce me innocent."* 

Surely, then, he searched out his heart so far as a 
man can. He did not pray for forgiveness of that which 

* Psalm xix. 12. 
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was hidden from him, till he had examined with dis- 
trustful penitence all the record which he could read. 
Daniel confessed his sin, and the sin of his people ; 
'' We have sinned, and have committed iniquity, and 
have done wickedly, and have rehelled, even hy de- 
parting from Thy precepts and from Thy judgements ;* 
and we must be convinced that one who had studied 
the details of the punishment threatened by a former 
prophet for specific breaches of God's law,f had exa- 
mined also into the number and weight of the trans- 
gressions that in course of years had brought those 
punishments upon him and his generation. 

But it is needless to multiply instances. The utility, 
I might almost say the imperative necessity, of exami- 
nation into life and conduct by one who would resist 
evil and grow in grace, must be evident to all. 

More, however, needs to be said respecting the 
methods by which this necessary task may be best 
carried out. 

Our Prayer-book, as you have heard, speaks of ** the 
Bule of God's Commandments." There is an indica- 
tion of one simple and useful plan. Take each of the 
Commandments, and consider how far you have 
departed from its rule. Only to make this a Christian 
exercise, you must understand the Commandments on 
the two Christian principles indicated in the 5th 
chapter of St. Matthew's Gospel and the 4th chapter 
of the Epistle to the Ephesians. The first of these 

* Daniel ix. 5» f Daniel ix. 2. 
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principles, which we find our Lord enforcing in the 
Oo&pel, is, that not an outward act only, hut the 
motive, the feeling, that leads to that act, is condemned 
in each negative command. It is not only ' Thou shalt 
not kill,' but also, "Whosoever is angry with his 
brother without a cause shall be in danger of the judge- 
ment/'* The second, which St. Paul presses upon us, 
is, that whenever a sin is forbidden, the opposite virtue 
is enjoined; to the negative command, 'Thou shalt 
not steal,' we must add the positive injunction, 
'^ Bather let him labour;" it is not enough to refrain 
from *' corrupt commxmication," you must see to it that 
there proceeds out of your mouth '' that which is good 
to the use of edifying ;" when you put away from you 
" all bitterness, and wrath, and anger, and clamour, 
and evil speaking, with all malice," you must go on to 
be " kind to one another, tender-hearted, forgiving one 
another."! If on these two principles you read the 
Ten Commandments, you may fully examine by their 
help into your lives and conversation. 

Or you may divide your duties into their three great 
classes, duty to God, to your neighbour, and to your- 
self; and with an eye to this three-fold division of 
conduct, you may examine whether you are living '' a 
godly, righteous, and sober life."! 

Or you may classify your sins of commission, and 
tell their tale, how often you have sinned in thought, 

* St. Matt. V. 22 and 28. f Ephes. iv. 28, 29, 32. 

X General Confession in Daily Prayer. 
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word, ^nd deed. Weigh them well with the circum- 
stances that led to their commission, with the aggrava- 
tions of their guilt. See if you must not confess, " I 
have sinned against Ught and knowledge, against 
mercies and warnings, against means and opportunities 
of grace.** 

These are various methods of estimating the account 
that is against us. And when we see what we have 
done, and what we have left undone, who we are who 
have thus sinned, and against Whom, the favoured chil- 
dren of God against a known, a loving, an omniscient 
and Almighty Father ; when we know all this, our task 
is far from being over. We are something besides our 
acts and omissions ; they rather constitute the signs by 
which we may know what we want to know, ourselves. 
What are tve f Each day of life a man is the sum 
total of what he has been on all his past days. And so 
he is partly what he has been made by all those things 
which he now deplores. His sins and short comings 
show themselves still in himself. By examining into 
them he is learning to know himself. Especially 
does self-examination disclose to us the nature and 
power of our besetting sin. To warn a man against 
"the sin which doth so easily beset him" is a very 
familiar topic ; but few people, I fear, grasp its impor- 
tance. Yielding to that sin, or struggling against it, 
really constitutes in most cases spiritual decline or 
growth in grace. The knowledge of it helps us much 
in gaining the most difficult knowledge of all, that of 
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our sins of character. For there are some sins which 
lie much deeper than any outward acts. There is often 
a " root of bitterness" in the soul, growing strong there 
almost before it has begun to spring up and trouble 
you.* But if you carefully observe your commonest 
fault, it will warn you of the existence of the root 
whence it springs, that pride, or worldly-mindedness, 
or self-will, is lurking beneath the surface. And thus 
you are helped to eradicate it before it is ripe for the 
burning. 

I pass on now to offer you a few cautions respecting 
this work of self-examination. 

Above all things, be honest in it. When your sins 
are disclosed to you never shrink from an honest esti- 
mate of them, or lay the blame on any one besides 
yourself. It is easy to join in the general confession, 
" We have erred and gone astray ;" it is not easy to say 
from the heart, ' on such and such an occasion I did 
wrong, and I am without excuse.' 

Second only to this caution about honesty, I place 
the caution against indulging in morbid introspection. 
Poison can be extracted from almost every food ; every 
means of grace can be depraved into becoming a 
hindrance to the spiritual life. So this self-examina- 
tion, even when honestly carried out with the single 
view to our freedom from sin, may develope a danger. 
In your examination of yourself do not linger over 
nothing but yourself ; look upwards as well. Look at 

* Hebrews xii. 15. 
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the light of God's goodness, as well as at the shadows 
of your own sins. '' Thon son of man, show the house 
to the house of Israel, that they may be ashamed of 
their iniquities : and let them measure the pattern."* 
God's Jewish Church was to learn how it was marred 
by the display of the unsullied glory and perfect sym- 
metry of the New Jerusalem descending from Heaven. 
So if you estimate your own sins, do not look only at 
them, but at the Perfect Pattern from which you have 
declined, and into likeness to which you are bidden to 
conform yourself. Thus you will escape the two dangers 
of self-satisfaction and gloomy mistrust ; your standard 
is Perfection ; how low you have fallen ! you are not 
alone ; how triumphantly you may rise ! 

Do not let your self-examination end in a retro- 
spection. Your last and consequent effort must be a 
reaching forward. Good resolutions for the future 
must be the result of a knowledge of the past ; and 
immediate action must be the fruit of those resolutions. 
Does conscience tell you that you have been covetous ? 
forthwith bestow an alms. Does it reproach you with 
idleness and ease ? forthwith curtail some otherwise 
harmless indulgence of yourself, and seek for some 
work to do for some of God's household, a little child^ a 
sick neighbour, a struggling mission among the heathen 
or the ignorant. An old moralist tells us ' not to 
straighten the bent wood, but to bend it the opposite way. t 

* Ezekiel xliii. 10. See also Revelation xxi. 10. 
t Aristotle, Ethics II. 9, 5. 
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St. Paul tells as that repentance works '' revenge;" and 
again, that we must he ''in readiness to avenge all 
disobedience."^ Thus when yonr self-examination tells 
yon of a fault, yon will make that spiritual exercise 
honest and healthful, by the speediest and most 
vigorous effort at an immediate development of the 
neglected virtue. Your warfare with sin will be aggres- 
sive. Have you neglected to run the race with the 
shoes of Peace, or to crown yourself with the helmet 
of salvation, or to shelter yourself behind the shield 
of faith ? you vrill arm yourself with that necessary 
armour, and at the same time grasp the sword of the 
spirit.! 

Yet do not suppose that this practical and vigorous 
use of self-examination will rob life of its sobriety. 
Quite the contrary. There is nothing which will so 
effectively add a soberness to life's impulses, and a 
charity to your knowledge of the world, as a watchful 
knowledge of self. It will do much to rectify your view 
of the true path of life ; and it will, with God's 
blessing, keep you from wandering far and heedlessly 
from it; while by telling you of your own failures it will 
check the over-ready or too hard condemnation of an 
erring brother or sister. I know of no safer rule for 
guidance in life's perplexities ; I could hardly give you 
better advice with regard to your preparation for the 
approaching Easter Festival, than this old and familiar 
rule of St. Paul's, " Let a man prove himself." 

* 2 Cor. vii. 11, and x. 6. f Ephesians vi. 17. 



SERMON VII. 



1 Cor. XI. 23—26. 

"FOB I RECEIVED OF THE LORD THAT WHICH ALSO I 
DELIVERED UNTO YOU, HOW THAT THE LORD JESTJS IN 
THE NIGHT IN WHICH HE WAS BETRAYED TOOK BREAD; 
AND WHEN HE HAD GIVEN THANKS, HE BRAKE IT, AND 
SAID, THIS IS MY BODY, WHICH IS FOR YOU : THIS DO IN 
REMEMBRANCE OF ME. IN LIKE MANNER ALSO THE CUP, 
AFTER SUPPER, SAYING, THIS CUP IS THE NEW COVENANT 
IN MY BLOOD : THIS DO, AS OFT AS YE DRINK IT, IN 
REMEMBRANCE OF ME. FOR AS OFTEN AS YE EAT THIS 
BREAD, AND DRINK THE CUP, YE PROCLAIM THE LORD's 
DEATH TILL HE COME." 

I PROCEED this evening to speak to yon npon the last 
of those Means of Grace, which I proposed for our 
consideration during this Lent, the Sacrament of the 
Supper of the Lord. To this all the other means 
direct us, and in it, in a certain sense, they find their 
fullest development. Not that our use of any outward 
means is really the ultimate object aimed at in our 
observance of any Christian ordinances. That end is 
two-fold, yet one, the glory of God, manifested, and — 
what a wondrous truth ! yet revealed to us ! — also in- 
creased by our personal holiness. Yet, as far as the 
consideration is one of the outward life of a Christian, 
all our religious exercises do find their end and centre 
in this Sacrament of the Body and Blood of Christ. 
The service of Holy Communion is manifestly intended 
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by our Prayer-Book to be the highest act of worship 
provided for ns by onr Church. It is that to which 
she admits her members, in ordinary cases, only when 
by a public ratification of their Baptismal vows they 
are regarded by her as her little children no longer, 
but as adult sons and daughters. Whatever our 
ecclesiastical arrangements may be in these self- 
indulgent days, it is hardly to be doubted that our 
Church intended two rules to be observed, which are 
now very commonly lost sight of; one, that the Feast 
should be celebrated on every Lord's Day and on every 
Holy-day throughout her year; the other, that her 
members before drawing near to the Lord's Table 
should have prepared themselves for such a Banquet 
by joining in her office of Morning Prayer. Thus it 
ought to be our highest service on our holiest days. 
Neither, again, are the sick or aged members of Christ 
forgotten. Those who for years have never separated 
from their '' Brethren, who come to feed on the banquet 
of that most heavenly food," and those who " by God's 
grace return to a better mind"* after separation, when 
the echoes begin to sound of the near approach of the 
footfall of the messenger bidding them to depart 
hence, are invited by the Church within their doors 
still to maintain that divine life by the same divine 
food. The soul about to take its journey into the 
unknown land is to every thinking man a mysterious, 

* Second Exhortation in Oonunimion Service. 
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a solemn, an awfol object of contemplation. What is 
it? Whence is it going? and why? and for what? 
At least in all its uncertainty, with its wonderful 
prospect, let it be supplied with its viaticum, its food 
for weary pilgrims ; it will need it no more, for soon 
it will be fed with the monthly fruit yielded by the Tree 
of life, in the midst of the street of the city of God.* 

And in thus making it our principal service, we are 
certainly following the teaching of Scripture. " Church 
doctrine is Bible Truth,'* in this as in all else. Con- 
stantly does the New Testament indicate, in that 
indirect way which is more pregnant with instruction 
than direct statement, that " the Breaking of the 
Bread'' was the principal Christian Bite in apostolic 
days. I hardly need remind you of such hints as 
these, that while the Apostles went daily to the Temple 
to join with others in public worship, they would not 
debar themselves or their converts from that rite which 
could not be celebrated in a Jewish Temple, and so 
they broke bread ''at home;"! at Troas the disciples 
were gathered together upon the first day of the week 
to break bread ;| Christ Himself, after His Besurrec- 
tion, made Himself known to His disciples, not by 
doctrine, or prayer, or miracle, but "He was known 
of them in the breaking of the bread. "§ Ever, 
Christian Brethren, be it our blessed privilege thus to 
know Him in His Ordinance ! 

* B^v. xxii. 2. 
f Acts ii. 46. X Acts xx. 7. § St. Lake xxiv. 35. 
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Pardon me if I. seem to any of you, in dealing with 
this important subject, to speak with too much 
simplicity, to instruct you on matters with which you 
are already familiar. It may be so with some, but not, 
I am sure, with all. The jangle kept up by the world, 
and alas ! by the Church, on the theological and philo- 
sophical questions that cluster around this rite, may 
perhaps give a clearness to the thoughts of a few 
thinkers ; I am sure that among the many simpler 
people it brings only confusion, and tends to obscure 
what in itself is plain and clear. It will not be 
amiss therefore, if I remind you of what seem to me 
to be the primary and simplest meanings of this holy 
rite. 

I will endeavour to bring it before you in four 
aspects. All of them are, however, really closely con- 
nected with one another; but yet we may, I think, 
consider them separately. 

First, it is in Bemembrance of the death of Christ* 
There are two expressions used in Scripture, which, 
taken together, set Holy Communion before us in this 
character. The first is that which I just now quoted 
from the two accounts of the Institution given by St. 
Luke and by St. Paul, "this do in remembrance of 
Me."* The second is also St. Paul's, in the text, " Ye 
do show*^ — or as the Revised Version more clearly 
expresses it, *' Ye proclaim the Lord's death till He 
come."t In it we remind ourselves of the Body broken 

* St. Luke xxii. 19, and 1 Cor. xi. 25. f 1 Oor. xi. 26. 
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and the Blood shed for us upon the Cross. But more 
than this : we proclaim the same fact to the Church 
and the world; we proclaim and confirm our own 
adherence to it ; we have in it an invaluable testimony 
to the truth of our Creed. But yet more than this : 
we proclaim it also to God ; we plead with Him for 
forgiveness by the merits of the death of His Son. It 
is a representative act. Like that expression in the 
Psalms, " Tell it out that the Lord is King ;" so we 
proclaim to men and to angels the death and resurrec- 
tion of our Bedeemer, we invite earth and heaven, the 
Church militant and triumphant, to worship together. 

Secondly, we call it Communion ; it is that by which 
we acknowledge and maintam our ** Fellowship one 
with another.'' We ** all eat the same spiritual meat,, 
and all drink the same spiritual drink."* It is the 
peculiar glory of the Gospel that it proclaims that before 
God *' there is neither Greek nor Jew, circumcision nor 
uncircumcision^ Barbarian, Scythian, bond nor free; 
but Christ is all and in all.f And if ever we feel and 
acknowledge the truth of this it is when rich and poor, 
young and old, master and servant, learned and 
ignorant, meet together at the one table of their one 
Lord at the one Communion of the Body and Blood of 
Christ, " Truly our fellowship is with the Father, and 
with His Son Jesus Christ," and through this we have 
also ** fellowship one with another," t 

* 1 Cor. X. 3 and 4. f Col. iii. 11. 

X 1 St. John i. 3 and 7. 
F 
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Thirdly, one of the names by which this service used 
very commonly to be called is the Eucharist. It is our 
sacrifice of thanksgiving. The old bloody rites of the 
Mosaic Sacrifices are passed away, the type being 
merged in the anti-type, the shadow in the substance. 
But we still have a Sacrifice to offer to God ; we have 
an ** unbloody Sacrifice." A Prophet tells us that, 
''from the rising of the sun even unto the going down 
of the same My name shall be great among the Gen- 
tiles ; and in every place incense shall be offered unto 
My name, and a pure offering."* We offer to God the 
Incense of Prayer, and the oblation of the consecrated 
elements, the memorials to all of the Body and Blood 
of His Son, ** which are verily and indeed taken and 
received by the faithful."! We desire our Father 
" mercifully to accept this our sacrifice of praise and 
thanksgiving;" we offer and present unto Him "our- 
selves, our souls and bodies, to be a reasonable, holy, 
and lively sacrifice."! 

Fourthly, here is sustained the life of our souls: 
and what is that spiritual life ? It can be nothing 
less than the life of Christ Himself. In the Supper of 
the Lord we find the explanation of the promise which 
was dim when made, '' He that eateth My Flesh and 
drinketh My Blood hath eternal life," ... he 
" abideth in Me and I in him;" "I live because of 

* Malachi i. 11. 

t Catechism. Observe the force of the word indeed. 

X Service of Holy Communion. 
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the Father^ so he that eateth Me, he also shall live 
because of Me."* The life of Christ — ^thia is the 
meaning of those expressions, the Flesh, and the 
Blood; ''it is the Spirit that qnickeneth, the Flesh 
profiteth nothing;" the words of Christ are Spirit and 
are life. In Holy Communion we find the life of 
Christ to be the food of the sovl. Consider for a 
moment this instructive analogy of bodily food. 
Neither growth nor even continuance of life can the 
body have, unless suitable food is within its reach. 
And that food it must take and use. And to receive 
that food it must itself be in a fitting condition ; the 
best food may bring death to a diseased body. So is 
it with the soul and its life and its food. For it the 
Saviour has stored up divine Food. To it, by His 
command, His Church ministers that food. And 
each soul must come prepared to the banquet. This 
consideration of Holy Communion gives a plain and 
practical meaning to very many sayings of Christ and 
His Apostles ; it brings down that which is heavenly 
to be within the grasp of human possibility. It is so 
with those verses in the 6th Chapter of St. John's 
Gospel, which I have already quoted. It is so with 
St. Paul's aspirations ; '' ye died, and your life is hid 
with Christ in GoD;"t "I live; and yet no longer I, 
but Christ liveth in me."t Yes, Holy Communion 
would be comparatively a barren rite, were it not for 

* St. John vi. 48—68. f Col. iii. 3. 

X Galatians ii. 20. 

f2 
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this tmth, that in it we are fed with the life of Christ ; 
the new birth of the first Sacrament is maintained and 
invigorated, and hence comes spiritnal growth. Christ 
is formed in ns. Self dies, the old man yields, the old 
leaven is cleansed away. Who will not join in the 
Prayer, "Lord, evermore give us this bread;" "give 
me this water, that I thirst not."* 

I have said enongh, I hope, to guide your thoughts 
to the simplest meanings of this sacred rite. A 
mystery of course it remains. We must " draw near 
with faith.** How between God and man there can be 
a union we cannot explain. What are its limitations, 
how low man can fall by separating: himself from God, 
ho, high h. ». ri« b^ J^g that ^n, -on. 
can tell as yet. They are the secrets which we are to 
read, written perhaps on many and long pages, when 
the veil of the flesh is taken away, and we see face to 
face. I believe that the mystery of growth is indeed 
an infinite one, because growth must be an approxima- 
tion to an infinite God. Like all else that has a human 
side, it must have a small beginning; hence the 
baptismal regeneration of infants. It progresses 
through the ripening years of youth and manhood, 
and does not decline with the failing days of age ; hence 
our constant need and supply of sacramental grace. 
And why should it stop, or reach any sudden perfection, 
at the hour of death, or the proclamation of a judge- 
ment ? No ; rather will it still develope itself in the 

* St. John iv. 15. 
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wider fields, in the plainer realities, in the purer air, 
of the spiritual home of Him from Whom the soul 
proceeds and to Whom it tends. There we shall grow 
up into likeness with Him in all things, in those long 
ages through which ever clearer " Christy who is our 
life, shall be manifested," whereby we also shall ** with 
Him be manifested in glory,"* xmtil all things are 
subdued unto Him, and He is all in all. f 

I remarked that each soul must come prepared to the 
Banquet. That brings us to the consideration of 
another very important question. Who are invited to 
it? Now in answer to this, I simply bid you read 
your Prayer-books. There you find the three condi- 
tions that must be fulfilled by you before you can say 
the invitation is yours, and the one condition, in which, 
when the others are fulfilled, you are to accept it. '' Ye 
that do truly and earnestly repent you of your sins, and 
are in love and charity with your neighbours, and intend 
to lead a new life, following the commandments of God, 
and walking from henceforth in His holy ways, draw 
near with faith." t Bepentance for the past, charity 
always, a resolution of future obedience, are the ante- 
cedent conditions ; faith is the condition which is alike 
the cause and the result, and also the seal, of them all ;' 
draw near with trust in God; seek not to pry over- 
curiously into that which is hidden ; '^ What these ele- 
ments are in themselves it skilleth not ; it is enough 

* Ool. iii. 4. t 1 dor. xv. 28. 

:|; Ii^tation in Order of Administration of Holy Communion. 
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that to me which take them they are the Body and Blood 
of Christ, His promise in witness hereof sofficeth, His 
word He knoweth which way to accomplish."* It is 
very much to our purpose also to notice what is not said 
in this inyitation. There is no condition of age ; the 
yonng are not bidden to wait for the strength of man- 
hood and womanhood ; the men and women engaged in 
life's thickest battle are not bidden to wait for the quiet 
rest of age. Learning and wealth and leisure and 
happiness are not the conditions. *' Come xmto Me, all 
that travail and are heayy-laden;"! ''Ho, every one 
that thirsteth, come ye to the waters, and he that hath 
no money;"! God gives here to them that mourn in 
Zion '' beauty for ashes, the oil of joy for mourning, 
the garment of praise for the spirit of heaviness." § 
Above all, you find not a word in this invitation about 
any conscious feeling of fitness. Indeed, Christian 
brethren, you who are "called to be saints," this 
invitation does not rest on any question of feeling 
at all; it is a simple matter of fact. I have men- 
tioned the conditions : Do you repent ? Are you 
in charity with others as far as lies in you ? Do 
you resolve to try to obey God's law ? Who, then, 
are you who presume to adapt God's call to your 
own feelings? Believe me, this notion that a man 
must 'feel fit to come' is bred of an ignorant 
presumption, not of a well-informed humility. Our 

* Hooker Eccl. Pol. V. 67, 12. 
t St. Matt. xi. 28. t Isaiah Iv.l. § Isaiah bd. 3. - 
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coming rests not on onr own goodness — Heaven 
forbid ! but on God's. To draw near to God nnbidden 
would indeed be presumption. Is it less presumptuous 
to refuse to come, because of some fancy of our own, 
when He bids us ? If we have ventured upon such a 
refusal, let us ''consider with ourselves how great 
injury we do to God, and how sore punishment hangeth 
over our heads for the same ; when we wilfully abstain 
from the Lord's Table, and separate from our brethren, 
who come to feed on the banquet of that most heavenly 
food."* 

How, then, are we to prepare ourselves ? The an- 
swer is plain, and again I find it in the Prayer-book. 
There the question is asked, t "What is required of 
them who come to the Lord's Supper ?" and the answer 
is "To examine themselves," whether they fulfil the 
conditions of the invitation. I have spoken to you, at 
length, on this matter of self-examination. I will add 
nothing to what I have said ; but I will repeat that I 
again read in the Prayer-book that if you would " Come 
holy and clean to such a heavenly Feast, in the mar- 
riage garment required by God in Holy Scripture, and 
be received as worthy partakers of that Holy Table ; the 
ways and means thereto is, first to examine your lives 
and conversations, to bewail your own sinfulness, and 
to confess yourselves to Almighty God, with full pur- 
pose of amendment of life," and, if necessary, with 

* Second Exhortation, when the Minister giveth warning. 

t Church Catechism. 
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^'restitution and satisfiaction" to your neighbours.* 
What can be plainer than this ? Tou must search out 
your own hearts, you must measure your conduct by 
the rule of divine law ; else how can you repent of your 
faults, for you will not know them ? You must forgive 
from your heart those who have done you wrong or 
offended you. Are you doing this ? will you give some 
quiet thought to it, during the solemn days and even- 
ings of this holy week ?t Then you are bidden to draw 
near at Easter. Tou may come. It will assuredly be 
in many cases with some fear and doubt. Tet trust ; 

'* Lift up your hearts unto the Lord." Look 

not only at yourselves ; look not only at anything seen. 
Strengthened and purified with food divine, you wiU 
gradually gain the gifb of spiritual discernment, until 
you " discern the Lord's body."t Come not as hired 
servants, but as sons and daughters ; '^ where the 
spirit of the Lord is, there is liberty,"§ Be not dis- 
tracted with manifold questionings, disheartened by 
failures, or cast down by temptations. Bise above them 
aU with your crucified, risen, and ascended Lord. 
Here we are " always bearing about in the body the 
dp.g rf ,^ ;•• J. ^d J,r„^« - the m L of 
Jesus shall be manifested in our body."] 



* First Exhortation, on the same occasion. 

t Preached on Pahn Sunday evening. 

X 1 Cor. xi. 29. § 2 Cor. iii. 17. || 2 Cor. iv. 10. 



SERMON VIII. 



COLOSSIANS III. 1—4. 

''IF THEN YE WERE RAISED TOGETHER WITH CHRIST, 
SEEK THE THINGS THAT ARE ABOVE, WHERE CHRIST 
IS, SEATED ON THE RIGHT HAND OF GOD. SET YOUR 
MIND ON THE THINGS THAT ARE ABOVE, NOT ON THE 
THINGS THAT ARE UPON THE EARTH, FOR YE DIED, AND 
YOUR LIFE IS HID WITH CHRIST IN GOD. WHEN CHRIST, 
WHO IS OUR LIFE, SHALL BE MANIFESTED, THEN SHALL 
YE ALSO WITH HIM BE MANIFESTED IN GLORY." 

This noble Epistle to the Colossians being the most 
Theological of all St. Paul's writings, a careful study 
of its language becomes of much importance. Let me 
ask you therefore to notice the precise expressions used 
in this text, as you now happily have it in our Bevised 
Yersion. The whole passage is definite and precise. 
The reference is to facts distinct in time. It is not 
merely a description of the exalted life which a 
Christian may lead, and the assignment of the 
possibility of that life to the present action of 
Christ upon us. But it distinctly tells us how and 
when that life originated, what is its course, to what 
it tends. To see this clearly and fully, contrast the 
passage with the preceding paragraph, the last four 
verses of the 2nd Chapter. Ye died with Christ ; ye 
were raised together with Christ. Ye died from the 
rudiments, or elements, of the world; ye were raised, 
that ye might seek the things that are above where 



90 



Christ is. Because of that death to the world, you 
are not to subject yourselves in your worship to the 
ordinances of merely perishable things ; that resurrec- 
tion with Christ calls your minds to the things above, 
and away from the things of earth. The carnal 
temporal ordinances to which ye died, had not in 
themselves any value against fleshly sin ; now that 
ye are raised with Christ, your fleshly life is dead, 
your life is hid with Christ, Thus the twentieth and 
three following verses of the 2nd Chapter are closely 
parallel with the first three verses of the text. Each 
passage, as I said, refers to a distinct time and a 
definite action of Christ for and with us. In the first we 
have His and our death on Good Friday's Cross ; in the 
second His and our Besurrection to a new life at Easter. 
Let us trace out another thought in these deeply in- 
structive verses. It is not enough to say that they tell 
us of the union between us. and Christ ; they entirely 
depend upon that union, they pre-suppose it, they 
would be meaningless without it. That which Christ 
did, we did : He lived, died, and rose again, not for 
and by Himself alone. But in each particular we were 
with and in Him. Hence comes the force of those 
supplications which form one of the earlier portions of 
our Litany. By His Incarnation, Nativity, and Cir- 
cumcision ; by His Baptism, Fasting, and Temptation ; 
by His Agony ; by His Cross and Passion ; by His 
Death and Burial, Besurrection and Ascension; we 
pray of Him, the Good Lord, to deliver us» 
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YeSy by each of them as a separate efficacious act 
we ask for deliverance in the corresponding passage 
of our own life. We can do this, because our life is 
involved in His ; we are members of Him, incorporated 
in Him. Thus our salvation in every peril that life, 
as well as death, brings with it was accomplished in the 
prolonged life, as well as in the death, in the burial, as 
well as in the Resurrection, of Him who is our Head. 
" Ye died with Christ," " ye were raised together with 
Christ." "When Christ, who is our life, shall be 
manifested, then shall ye also with Him be manifested 
in glory." 

But still further, I ask you to trace out a third 
thought in these verses. We have noticed their 
parallelism and definiteness, and the absolute unity 
between us and Christ, on which they rest. Notice 
this also, that the Bisen life, which we now live, because 
we are sharers of the Bisen life of Christ, is primarily 
the cause, and secondly the result, of our spiritual use 
of those means of grace with which God, through 
Christ, has supplied us. This is the subject, very 
suitable to Easter,* which I wish to bring before you this 
evening, as a conclusion to our Lenten consideration of 
the Means of Grace. It is a very important and prac- 
tical topic ; it ought to come home to us in regard to 
our prayers, and study of God's word, and self-examina- 
tion, when we present our infants to God at the font, 
and our boys and girls to Him again in Confirmation ; 
when we joyfully and thankfully ofier ourselves to Him 

* Preached on Easter Day. 
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at His Table as on this glad Easter Day. And yet it is 
a subject which we are very apt to overlook, which is 
passed by with but scant notice even by many who do 
read God's Word and seek to profit by it. Let us find 
it, then, in these verses of St. Paul's. The fact that 
we died with Christ from worldly elements frees us 
from subjection to those ordinances respecting things 
material, which '* are to perish with the using." 
Hence comes our freedom from the Jewish law, or 
any like system, which was a yoke of bondage, and our 
liberty in the Gospel. But the whole tenour of the 
Epistle, as well as this passage itself, plainly teaches us 
that this does not mean that we are freed from ordi- 
nances themselves, only from subjection to them as a 
yoke ; we are directed to look not at the material part 
of an ordinance, but at the spiritual efiScacy of it. We 
are freed from that which perishes with the using ; but 
the grace of Christ does not perish ; '^ labour not for 
the meat which perisheth, but for that meat which 
endureth unto everlasting life, which the Son of Man 
shall give unto you."* This must be read into the 
words that abolish subjection to perishable usages, or 
you are not understanding that which is written. The 
parallelism which I pointed out to you between the 
verses indicates this. Our death with Christ frees us 
from bondage to the material in our acts of toorship. 
If therefore in our Resurrection with Christ we are to 
seek the things above, to set our minds on that which is 
above, we are to do this also in our acts of worship. 

* St. John vi. 27. 
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.There must, then, be acts of worship, that is, there 
must be the use of Means of Grace. Many expressions 
in this Epistle are in agreement with this conclusion. 
Thus St. Paul says, we are "buried with Christ in 
Baptism ;'' that is, in our use of the ordinance of 
Baptism we gain individually a share in His saving 
death. The ordinances themselves, from which we are 
freed, did not pass away because no ordinances were 
any longer needed, but because the reality was now 
given ; they were " a shadow of the things to come," 
and the body of that shadow is Christ.* Our use of 
Means, then, proceeds from the fact of this union with 
Christ ; it is possible that they should convey to us the 
gift of God's Grace, because we have already the life of 
Christ within us to be maintained and developed. And 
surely, too, if grace is given to us in them, that life by 
which alone we live takes through their constant use a 
constantly increasing possession of us ; and in its 
growth it is therefore the result of our use of the 
Means. 

Let us fix our thoughts on this last very practical 
conclusion. It really brings before us two subjects. 
Let me first state clearly what they are. Our spiritual 
growth in grace is the result of our use of the Means of 
Grace which God has given us. Then, first, in that 
use we must in every case seek to rise through the 
outward Means to Christ. And secondly, we shall find 
one of the most valuable and assuring proofs of our 
own future Besurrection. 

* Coloss. ii. 12 and 17. 



94 

I. We must rise^ and that to Christ ; we must mani- 
fest and strengthen the Bisen Life in our dutiful 
attendance upon the ordinances of Christ's Church. 
See how this enforces on us the whole truth with I 

respect to every act of worship in which we can engage 
ourselves. There must be no self-seeking in our 
worship. Is it possible for you to be careful to please 
yourself in it, when the object of it is to cultivate the 
Eisen Life of Christ which is in you ? Surely those ! 

who presume to follow their own variable fancies, are 
forgetting that it is Christ within them, not their own 
wills, which needs to be quickened. Neither can there 
be in worship any subservience to that which is out- 
ward. There must be faith, the realization of that j 
which is above and unseen. Thus when we are in- | 
vited to communicate at the Lord's Table, we are 
bidden to *' draw near in faith ;" and when in that 
service we have received the declaration of forgiveness 
of sins through the mouth of God's minister, and the 
elements offered visibly on God's altar are about to be | 
consecrated for our use, we are again bidden to "lift 
up our hearts," to look away from that which is seen, 
and turn our ears away from that which is heard ; and 
we declare that " we lift them up unto the Lord ;" in 
faith our eyes are uplifted to the vision of the Bisen 
Lord, and our attent ears would catch at least the 
echoes of the heavenly harmonies. 

These things are what there cannot be in worship, 
since in it we seek to rise more entirely and ever higher 
with Christ, there can be no self-seeking, no slavery to 
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senBe. And what, then, mnst there be in it ? There 
must be, first, absolute devotion of the mind to God. 
So long as we are in the flesh, worship itself even has 
regard not only to God to Whom it is paid, but also to 
us who render it, and to the enemies who beset and 
hinder us. Hence it is not yet only a Hallelujah, its 
triumph is deferred and it sounds a note of war. But 
even in warfare there is the surrender and the devotion 
of all to God. " Though we walk in the flesh, we do 
not war according to the flesh ; casting down imagina- 
tions, and every high thing that is exalted against the 
knowledge of God, and bringing every thought into 
captivity to the obedience of Christ."* That, then, 
must be the first great feature of the worship of the 
soul that rises in its worship to God, absolute unre- 
served devotion of every sense to Him. 

This necessarily brings with it a very happy result, 
that in worship, in the highest use of the purest 
Christian ordinances, we find freedom from the dis- 
tracting harassing cares and anxieties of the world, the 
sorrows and labours and disappointments of hurrying 
life are excluded. It is as if the Church door were the 
gate of Eden ; without are the thorns and briars of the 
world, within are the flowers and fruits of Paradise. 
There are blessed moments when, even while clothed 
upon with mortality, while " this muddy vesture of 
decay doth grossly close us in," we seem to be walking 
in God's House as sons and daughters fearless and 
free. It is because, although we still have enemies 

* 2 Cor. X. 3—5. 
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to fear within and without, and onr emancipation from 
slavery to the flesh and the world is not yet complete, 
we are already in fact sons and daughters, that hlessed 
conviction does not deceive us; and in the House of 
our Father, at His footstool, around His Tahle, the 
Life of Christ within us is slowly, yet surely, attaining 
to its perfection, moving onward to the home and the 
condition of our Bisen Head. 

HaYe you ever ohserved how many and what deep 
expressions of joy abound in our services? I admit 
that our present English service-book puts more pro- 
minently forward than others do the confession of sin- 
fulness and contrition. But Joy still is, as it ought 
to be, the leading characteristic of Christian service. 
The Eucharist is our crowning ordinance ; and in 
anticipation of it, the earlier notes of thankful praise 
sound in every act of worship ; " come, let us sing 
unto the Lord ;** " We praise Thee, God ; we 
acknowledge Thee to be the Lord ;" " be joyful in 
the Lord, all ye lands ; serve the Lord with gladness, 
and come before His presence with a song." The 
same note is struck in the deeper peaceful calm of our 
evening service ; we gaze, both in hope and fruition, 
upon the Salvation which is ''a light to lighten the 
Gentiles," as well as the glory of- Israel. ** Let the 
people praise Thee, God; yea, let all the people 
praise Thee." '' God shall bless us ; and all the ends 
of the world shall fear Him." And in our prayers too 
there is no fear, no reserve, nothing but joyful antici- 
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pation ondimmed by any shadow of disappointment ; 
we pray for the fullest blessings for this life and for the 
next ; that God will grant " ns in this world knowledge 
of His truths and in the world to come life everlasting.'* 
Surely it is plain that all this devotion, this freedom 
from distraction, this triumphant joy, in our nse of 
Christian means of Grace^ both flow from the Risen 
Life of Christ within ns as their source, and rise 
upwards towards it as their final consummation. The 
Besurrection is the key-note of all the music. Easter 
rules the Christian Year ; 

" Thou art the Sun of other days, 
They shine by giving back thy rays : 
Enthroned in thy sovereign sphere, 
Thou shedd*8t thy light on all the year."* 

n. I said that the connexion between Spiritual 
growth, that is the developm^t of the Risen Life, and 
our use of divinely appointed Means of Grace, brings 
before us a second subject ; we may deduce from it a 
very assuring proof of our own future Resurrection. 
Let us see how this is. Divine action is never purpose- 
less, divine grace is never wasted; this is what is meant 
by an expression which you may sometimes hear, '' the 
economy of Divine Grace." But would not an imper- 
fect, stunted, growth that is suddenly and for ever 
arrested, be a mere waste ? Is not every improvement^ 
that suddenly stops short of attaining to the standard 
obviously aimed at, a confessed failure ? Observe these 

* Christian Year, Easter Day. 
G 
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two Btatements, neither of which can be contradicted. 
First, man does improYO, he makes spiritual growth, 
in life, np to a certain point. One individual advances 
farther than another ; one seems perhaps to our short- 
sighted admiring gaze to make grand progress towards 
the good and the true and the strong ; another seems 
to be like the tide, alternately ebbing and flowing; 
another apparently goes hopelessly, helplessly, and 
always back. Tet amidst these varieties of men, it is 
plain that man can, and that a vast number of men do, 
advance. Secondly, we acknowledge that arrested pro- 
gress is manifest failure ; for indeed it implies an 
attempt that has been defeated; it rests on a con- 
sciousness of a standard towards which to grow, and 
yet it is a stagnation on a lower level. Now in view of 
these two facts, look at human life. We say that it 
exhibits a spiritual growth, which is due to our use of 
divinely appointed Means of Grace. That growth, then, 
is absolutely and entirely due to the action upon us of 
God. God, if we may BB,y so reverently, attempts to 
raise us to the standard set before us ; He begins so to 
raise us. But we set out with the principle that His 
efforts cannot be wasted, they cannot be merely barren 
efforts productive of germs which never reach the per- 
fection, which His own action upon them is just suffi- 
cient to show them to be capable of. Here, then, is 
the Christian's proof of the Besurrection. It does not 
look back, and rest only on a history ; it does not look 
forward, and consist only of a hope. But it is the 
logical, the inevitable conclusion of that which now I 
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know myself to be. Eveiy thing is done for me to 
enable me to grow in grace ; I have the blessed conyic- 
tion^ if I am serving God as well as I can, that I do so 
grow. And then comes Death upon the scene ; all my 
possibilities are inoperative ; my few and short steps in 
advance of what I was are hemmed in ; my soul is 
beating high with longings after goodness, every one of 
which is left unsatisfied, when I have just tasted 
enough drops of the cup to guess at its sweetness ; a 
hundred evils are within and around me, all combated 
and frequently driven back, all begun to be trampled 
upon, yet not one quite conquered and dead. Is any 
one so unreasonable, is any one so mad, as to tell me 
that this intruder Death brings the end of it all ? The 
Christian philosopher may laugh such unreasoning 
madness to scorn. He knows it cannot be. He believes 
in himself; well, then, he believes also in his future. 
Every step that he has won, every good thing that has 
been done, every partial conquest over sin and all other 
evil, tell him that there is something beyond the grave, 
that death is, as it is called, a river, and so has a 
farther bank. Good Friday is the proof of Easter. 
What is apparently a sudden arrest of all, is my assu- 
rance that another act is to follow. Death itself tells 
me in the plainest words of the Besurrection. 

Have you ever felt, poor struggling soul, that life is 
full of disappointment, that life itself is like a deceitful 
dream ? Oh, if in calmness you could scan life aright, 
you would read this most universal of lessons, that 
every disappointment is a note that helps to ring in the 
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great falfilment of hope and life in eternity, that every 
dream is a prophetic whisper of the great awaking. 

Have you ever exulted, you that bnm with Christian 
love, in high thoughts of a noble destiny, in splendid 
views of great things to be achieved for God and for 
man ? And then has weariness eclipsed them ? Or 
have rising fogs of earth, and clouds in the lower s^, 
obscured those rosy-tinted mountain tops which you 
thought to climb ? This is but the effect of declining 
day, and the sunset is the herald of another sunrise. 
Tour destiny is lofty, something far loftier than even 
you dare as yet to think ; only it will be reached not 
here but in another world. Eveiy bright colour with 
which mortal life glows, is real, it is no delusion ; only 
it is borrowed from the Easter dawn that is already 
breaking upon our sight over the distant hills. 

Then never, humble but noble Christian, be dis- 
couraged. You know what you are, capable of advance 
and growth, yet perpetually subject to defeat uid 
decline. You know what you have, a free supply of 
God's Grace given you abundantly in your use of His 
own ordinances. These truths, these giffcs, are your 
pledge that God has more in store for you. Endure 
defeat, if it is God's will for you ; reap your victory, if 
that is God's will ; in any case be not disheartened, 
press forward. Find Christ ; He is seeking you. Live 
to Christ ; He lives evermore for you. Die in Christ ; 
He died for you. You shall rise in Him, when the 
only perfect morning dawns. 



